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‘That's right... it has to be done! Matushka 
(and the rest of the family, and our many visitors) 
have long endured the rustic charms ofthe old moun- 
tain cabin which for nearly twenty years has served 
‘multiple duty as rectory, community house, parish 
hall... everything, indeed, except temple (that 100, 
initially), press facility (that too, on occasion even 
‘now), and sleeping space for visitors. And itnceds to 
‘bedone right... itseems that Agape ishere to stay (at 
least so we hope!), the Pressishere tostay, visitors are 
here to come and go... and it is necessary that a 
reasonable facility be built to serve allthis, A home 
itistobe, yes... but more than a home, at last for the 
foreseeable future, We cannot, obviously, do quite as 
effective a job as we might of the other work if we 
‘must be continually preoccupied with collapsing 
floors (plywood reinforcements keep the bed in the 
“master bedroom” from falling through), leaking 
roofsin such poor condition that any attempt at repair 
is essentially a waste of time and materials, and the 
Jike, Much work has been done-on the house over the 
Years to make it more liveable... but ll such efforts 
are ultimately doomed by its location (too wet) and 
basic structural inadequacies. So build we must... 
and we ask our friends, our visitors, our readers, 
indeed all those who value the work ere, to assist as 
youare able, Preliminary work isalready underway, 
‘we have hope of at least some volunteer assistance 
(more warmly welcome... especially we'd like to be 
able to borrow a blocklayer for a while this sum- 
‘mer!... but we need a lot more money for materials 
than typical Press revenues can possibly suppor. 
So... please think about it, pray about it, and consider 
‘what you might be able 1 do to begin to fill up that 
‘empty tube over there. All funds donated for the 
purpose will be kept set aside from general revenues 
(or, more likely, promptly spent), and everyone who 
contributes will of course have a special place in our 
hearts and prayers. 

Other happenings... We rejoiced to have with 
tus for Pascha our friend Alexey, who will graduate 
from “Ole Miss” in May... his first Paschal celebra- 
tion ever, as he was baptized only shorly before 
Jeaving Moscow tocome tothis country tostudy. His 
plans forthe immediate future remain uncertain... it 
is possible he may try to continue with seminary 
studies at Holy Trinity next fall. Thomas and 
Deborah Lorenz, who have lived here since late last 
summer, are moving on to New Orleans, where 
‘Thomas has been awarded a four-year graduate fel- 
Jowship at Tulane University. We will miss them... 
but encourage anyone in southem Louisiana who 
desires to share in regular readings of the church 
services tomake contact with them... they are sincere 
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‘and dedicated tothe liturgical life ofthe Church. Son Matthew, quite 
‘unexpectedly, will probably spend several weeks in June and July in 
Greece and Romania, having been asked to join in a party originating 
‘at Christof the Hills Monastery in Texas (most of his expenses are 
being covered by generous donors there). Please keep him (and the 
thers) in your prayers, that this pilgrimage may be truly to their 
spiritual benefit and for the good of the Church. And pray as well for 
allof ourhierarchs, who willbe convening in Synod in France in May, 
to deliberate upon numerous matters of crucial importance to the lle 
‘of the Church, And for us all here, as we do for you! 


THE LIFE OF OUR VENERABLE FATHER JOB, ABBOT OF POCHAEV 
‘Whose Memory tHe Hoy CHurch CEteaeats ON THE 28TH oF Octoser & THE 281H oF Aucust 


In south-western Galicia, between the Carpathian Mountains and the 
River Dniester, lies a “fertile region, rich in meadows, forests and salt”, 
known as Pokutye. At the end of the first halfof the 16th century, this 
region belonged to Poland, and in the order of administration was 
reckoned as part of the so-called “Russian palatinate of the province of 
Little Poland”, towhich the counties of Lvov, Peremys!’,Sanok, Kholm, 
the palatinate of Bel'zsk, Podolye, and the lands of Galicia and Pokutye 
also belonged. [Later, Pokutye would pass from the control of Poland 
to that of the Austro-Hungarian Empire, at the time of the first 
partition of Poland in 1773.] At about the year 1551, a son was born to 
family of pious and Christ-loving” inhabitants of Pokutye, surnamed 
Zhelezo; he was given the name John at holy baptism. 


‘Tue Liveace & FAMILy oF THE 
VENERABLE JOB 

Nothing is known for certain con- 
cerning the lineage of the Zhelezo 
family, or its rank within society. 
Among the books of commemora- 
tion [pomyaniky] preserved at the 
Pochaev Lavra is one entitled “The 
Family of Our Venerable and God- 
bearing Father Job, Abbot of the 
Monastery of Pochaev, Sumamed 
Zhelezo”, written, apparently, by 
Saint Job himself during his ab- 
bacy, “in the year of God 1641” 
This record contains the following 
names: “John, George, Gervase, 
Theodore, Elijah, George, Cyprian, 
Metrophanes, Gerasimus, Joseph, 
Pachomius, Anastasius, § 
Gregory, James, Joseph, 5 
Agatha, John, Alexis, Theodore, 
Thomas, Gregory, Theodore, 
C Nazarius, Irene, 
John, Theodore, Gregor 
Joseph.” If, when compiling his list, 
the venerable Job held to the pi 
vailing custom of placing the names 
of his parents first, one may then 
assume that his father was called 
John and his mother Agatha, since 
John is the first name written by 
the saint in his pomyanik, and 
Agatha is the first female name 
encountered in the list. From this 
pomyanik or list is becomes quite 
obvious that the parents of the ven- 
erable Job were not members of the 
clergy, but were a secular family. 
This is evident from the fact that 
there is not a single person among 
those whose names appear on the 
list, who is designated priest or 
deacon. 


It is more probable that the family 
of Saint Job belonged to the class of 
Galician-Russian noblemen of 
right-memorable, ancient staunch- 
ness of character, whose most pre- 
cious inheritance was Orthodoxy 


and a sense of belonging to the Russian nation, and 
who, being themselves exemplary champions of the 
ways of their fathers and the Holy Orthodox Faith, 
were also able to instill these same feelings and 
aspirations in their children and descendants. One 
may even assert with confidence that the venerable 
Job was a nobleman by descent, on the basis that both 
he himselfand his biographers always refer to him by 
appending the family surname, Zhelezo, tohis name. 
It is well known that the preservation of a family 
surname was from of old the subject of particular 
care, primarily among the high-born nobles of the 
south-western borderlands of Russia. This was the 
case with the surname Zhelezo, which to this day is 
still frequently encountered in Galicia, Volhynia, the 
Kholmsk region, and other neighboring Slavic lands. 
From his earliest years, young John Zhelezo began to 
show an aptitude for a life of solitude and for other 
exercises of piety, and “although he was little of 
stature, yet did his heart burn with surpassing zeal, 
to labor for Christ in solitude, in the monastic life.” 
Consequently, at the age often (about the year 1560), 
he left his family and, “passing from the sight of his 
beloved parents”, withdrew to the nearby Ugornitsky 
Monastery, and there besought the abbot “to permit 
him to serve the brethren.” 


His Entry ino THE Ucornrrsky MONASTERY 

“The far-sighted superior saw in him one chosen by 
God, and who had within him the power of God”; 
therefore, having instructed him with “spiritual dis- 
course”, he entrusted him to the ecclesiarch, to be 
taught ecclesiastical obedience. But the zealous boy 
did not wish to be satisfied with “this obedience 
alone”: he strove to serve each of the brethren, dili- 
gently ministering to each of the least of the 
monastery’s workmen, and thus he earned for him- 
self such love and favor so quickly that, with the 
common consent of all the brethren, the abbot, “see- 
ing his goodly morals, meekness and profound humil- 
ity’, received him among the monks, and when the 
boy was only twelve years of age he invested him with 
the angelic habit, giving him the new name Job. 


His Monastic Tonsurk & ORDINATION 
AS A HIEROMONK 
From that time, the venerable Job became “a monk of 
surpassing skill”, adorned not so much with years as 
with virtue, “living among the brethren like an angel 
of God.” And his virtuous and pious life was espe- 
cially instructive for the monks of the monastery, “for 
it served as a reproof of and to the benefit of all.” For 


this reason, as soon as the blessed Job attained the 
canonical age (probably thirty years, in 1581), by the 
will of the superior he was straightway ordained to 
the priesthood, although in his humility he long 
refused, “considering himself unworthy of such a 
rank.” 


His Tonsure INTO THE GREAT SCHEMA 

‘To this period also belongs the tonsure of the vener- 
able Job as a schema-monk, because, as Dositheus, 
the disciple and first biographer of the saint, clearly 
states, the venerable one took upon himself the 
“seraphic habit, which is called the schema, shortly 
after” his ordination, “because of the infinite grace of 
God [dwelling] in his heart, with which he ever 
fervently burned to glorify His might unceasingly.” 
At the same time, the venerable one changed his 
previous monastic name (Job), receiving at his ton- 
sure to the schema the original name given him at 
holy baptism, John, in honor of the holy Prophet and 
Forerunner John the Baptist. It is by this latter 
name that he is referred in contemporary documents 
and accounts (with the exception of that written by 
Dositheus), until the end of his life. 


His TRANSFER T0 THE MONASTERY 
oF THE EXALTATION oF THE Cross at DuBNo 
Thenceforth, the glory of the ever-memorable ascetic 
struggles of the venerable Job began to spread 
throughout all the neighboring regions of Poland and 
Little Russia, so that many, even “prominentnobles”, 
began tocome tohim “for the good of their souls”. And 
in particular he attracted to himself the attention of 
Prince Constantine Constantinovich of Ostrog, the 
famous champion of the Orthodox Faith and Russian 
culture in Volhynia. Bringing all his efforts to bear 
on the defense of Orthodoxy, the pious prince showed 
particular concern “for the external and internal 
order of the monasteries located on his estates, and 
that the pious life of the monks serve as a bulwark for 
the inhabitants and to the glory of the Orthodox 
Church.” For this reason, Prince Constantine turned 
to the abbot of the Ugornitsky Monastery, “beseech- 
ing him in every way, to show forth the love of God 
and send this blessed lover of labor [i.e., Saint Job!” 
to his Monastery of the Elevation of the Cross at 
Dubno, that there he might provide a model of the 
God-pleasing life for the monks, amid the continuing 
decline of morals, which had been corrupted by 
Papism. Long did the abbot refuse, reluctant to part 
with “so great an ascetic”, but finally he had to yield 
“to the incessant importunings of the aforesaid 


prince,” and though with sorrow, “downcast over this 
and grieved”, he blessed the venerable Job for this 
new ministry. 


‘Tue TENURE OF SAINT JoB AS ABBOT 
oF THE MoNasTERY AT DUBNO 
Unfortunately, history has not preserved for us any 
information concerning the time of the venerable 
Job's transfer to the city of Dubno or the time of his 
election as abbot of the Monastery of the Holy Cross, 
which, according to Dositheus, took place soon after 
the saint’s arrival at that monastery. From the 
account of Dositheus, we know only that the vener- 
able Job, “a short time” after his arrival at Dubno, 
was elected “by compulsion” to the abbacy by the 
brethren. But when exactly this took place Dositheus 
does not say. He also remains silent concerning the 
time of the venerable one’s arrival at the monastery 
in Dubno. One would think that this took place no 
later than 1582-83, or, as others propose, in 1571; 
because, as Dositheus plainly states, the venerable 
Job spent “a considerable time”, that is, more than 
twenty years, as abbot of the Monastery of the Holy 
Cross. Moreover, in the year 1604, we see a new 
abbot, Vitalis, in Dubno, who in all probability was 
the successor of the venerable Job as superior of the 

Monastery of the Exaltation of the Cross. 


Such a suggestion is also justified by the very course 
of Dositheus’ narrative, from his account of the ordi- 
nation of Saint Job as hieromonk up until his instal- 
lation as abbot: this narrative gives us to understand 
that very little time passed between these events. 
“And thus he was raised to the rank of priest [in the 
Ugornitsky Monastery]; and after a little time had 
passed... he received the seraphic habit [in the same 
monastery]; and thereafter the fame of his life of 
virtue and the love of labor spread.... Then Prince 
Constantine of Ostrog and Dubno besought the ab- 
bot... tosend this industrious {monk]...to the Monas- 
tery of the Precious and Life-creating Cross of the 
Lord [in Dubno}, where, after only a short time, he 
was elected by the brethren to be their abbot...” A 
space of only two or three years would be required for 
all of these events, and we may arrive at just such a 
period if we place the transfer of the venerable Job to 
the monastery in Dubno and his election as abbot at 
about the years 1582-83, that is, two or three years 
after his ordination (which took place, as we have 
said, at about the year 1581). 

True, in the annals of the Monastery of the Exalta- 
tion of the Holy Cross in Dubno, another abbot, a 
certain Basil, is mentioned in the year 1582, and 


later also, in 1598 and 1602. But in the latter two 
cases this Basil is named with a number of other 
abbots of that monastery (viz.,in 1598 with Gleb, and 
in 1602 with Alexander Putyatitsky, who were min- 
isters of the Prince of Ostrog). As Professor N. I, 
Petrov rightly notes, the latter two abbots are men- 
tioned because they governed the monastery “for the 
aged Abbot Basil”. Doubtless, the venerable Job also 
governed for the elderly Abbot Basil throughout his 
entire sojourn in the Monastery of the Exaltation of 
the Holy Cross, under just such conditions, the 
moreso in that, as one chosen by the Prince of Ostrog, 
he enjoyed all the privileges of authority, and in this 
sense bore the title of abbot of the monastery, just as 
Gleb and Alexander also bore it under Basil, because 
he was the superior not only in name, but as its 
governing abbot. 


‘Tue INTRODUCTION OF THE UNIA 
& Tae Arntupe oF Sat Jon Towarp Ir 

However, be that as it may, the venerable Job's 
ministry in the rank of abbot at Dubno commenced 
more or less about the year 1582; in any case, there 
is no doubt that he was superior of the Monastery of 
the Holy Cross in the last two decades of the 16th 
century, and there carried out his ministry until the 
first years of the 17th century. And it was as such 
that it fell his lot while he was in Dubno to experience 
the most grievous and critical period of time in the 
history and life of the south-western borderlands of 
Russia. This was the time of the appearance of the 
Union of Brest in 1596 and the subsequent persecu- 
tions of Orthodoxy and Russian national conscious- 
ness within the confines of Volhynia, Podolia and the 
Ukraine. True, under the protection of the valiant, 
Prince Constantine of Ostrog (+1608), the venerable 
Job was able to avoid directly experiencing all the 
horrors which burst forth when the Unia was im- 
posed. Nevertheless this did not prevent him from 
taking these horrors to heart, the moreso in that the 
evil generated by the Unia immediately began to 
reveal itself so openly and in such striking manifes- 
tations, that only the dead could not see and recog- 
nize them, yea, even the Jesuits and the Polish nobles 
whom they had beguiled. 


‘Tue Saint's Care For THE Pious Lire 

oF THE BRETHREN UNDER ils AUTHORITY 
‘The venerable Job regarded all these tribulations 
and sufferings with the fullness of his heart's deep 
feeling. A strict ascetic, he struggled steadfastly 
during those lamentable times, and the cruel 


persecutions inflicted upon Orthodoxy by the Jesuits 
and the Uniates who were perverted by them notonly 
failed to weaken his piety, but on the contrary inten- 
sified it. At the same time, he did not wish merely to 
remain one who stood by, idly sighing over the com- 
mon woes: his pious soul sought an appropriate 
activity. With this objective, the venerable Job strove 
first of all to lay the foundation of moral life in the 
brethren who were subject to his rule, ‘whom he 
governed well for more than twenty years by the 
prudence instilled in him from on high, by his meek- 
ness and frequent instruction, andall the more by the 
most magnificent struggles of his own ascetic labors.” 


RELATIONS BETWEEN PRINCE CONSTANTINE-BASIL 
oF Ostrog & Saint Jos 
Nonetheless, the venerable Job was able successfully 
to work for the good of Orthodoxy during his sojourn 
in Dubno, and this is due to the fact that all through- 
out this period he enjoyed the enthusiastic support of 
the famous Prince Constantine of Ostrog. It is well 
known that “the most magnificent and most puissant 
of princes, Prince Constantine-Basil, was a godly 
man who observed strictly the Orthodox rites and 
customs of his forebears.” “Prince Constantine-Ba- 
sil”, one Polish writer records, “was so godly a man, 
that in whatever church he was praying, lest any- 
thing distract him during his prayers, he would order 
a booth set up, wholly enclosed by gilded plates of 
bronze, in which little windows were set in on three 
sides.” And he particularly loved to withdraw to the 
monastery at Dubno, to spend time in solitude with 
the venerable Job. Indeed, as soon as the Great Fast 
arrived, Prince Constantine-Basil would immedi- 
ately set out for Dubno, and there, abiding at the 
monastery of the venerable one, he would remove his 
secular clothing and, “dressed like a monk”, would go 
into retreat for the whole first week of Lent, exercis- 

ing himself in fasting and pious contemplation. 


At the same time, providing an example of an edify- 
ing life, the pious prince, who loved Saint Job’s 
monastery at Dubno, did not stint in bestowing 
material offerings upon it. From the scant informa- 
tion which has been preserved concerning the Mon- 
astery of the Exaltation of the Holy Cross at Dubno, 
it is known that even before the venerable Job’s 
arrival in that city, the monastery had the use of 
acres of fields around Dubno, extending out from the 
suburb of Lutsk to Golovchichy and Sadovy, and 
other such offerings “from the villages of Ivanye and 
Snesenye, which belonged to the court.” On 15 June 
1599, Prince Constantine of Ostrog signed a new 


deed of endowment, which donated to Saint Job’s 
Monastery of the Holy Cross “the island of the pre- 
cious Cross, Gorbachin and Panteleimon-Clement, 
with soil, fields and gardens lying in the meadow, by 
the Gorbachinsky fens and the River Ivanovsk, on 
which Vygnanka et alia are situate.” 


‘Tue Disrrmution of OrrHopox Boos 

It is understood, in and of itself, that, such being the 
position, the venerable Job was able to act against 
the enemies of Orthodoxy with all the means at his 
disposal, the moreso in that, as is well known, not 
only the saint, but the entire Orthodox Church in 
southern Russia, possessed in the person of the 
famous Prince of Ostrog a mighty defender, whom 
King Sigismund III of Poland not only respected, but 
even feared, and whom Pope Clement VIII of Rome 
treated with honor. And not only the Uniates, but 
even the Jesuits could not fail to fear whomever 
Prince Constantine respected and had under his 
protection, Following the example of his famous 
patron, during his sojourn in Dubno the venerable 
Job strove to devote his attention to the distribution 
of ecclesiastical books, which during those dire times 
constituted, one may say, the sole support of the 
Orthodox against the claims of Papism and the Unia, 
With this goal in mind, the venerable Job surrounded 
himself with a large brotherhood which, under his 
instruction, spent their time studying and translat- 
ing the writings of the holy fathers. At the direction 
of the saint, designated scribes copied out the best 
books and circulated them among the Orthodox. “In 
this manner,” as Dositheus writes, they exercised 
themselves in the writing of Church books.” 


It is also remarkable that while the venerable Job 
was living in Dubno, Prince Constantine of Ostrog 
published the Ostrozhsky Bible (1581-1588), the first 
Bible printed in Slavonic. And if it is beyond doubt 
that the pious prince humbly trusted the venerable 
Job, as his spiritual father, with his own soul and 
conscience, he would not have undertaken to carry 
out so great a task as the printing of the Holy Bible 
without the latter’s blessing; indeed, it is quite pos- 
sible that the saint urged upon him this project and 
took an active part init. At the very least, itis beyond 
any reasonable doubt that the second edition of this 
Bible (printed in 1588) was produced with the saint’s 
blessing and his participation; for the venerable Job’s, 
presence in Dubno at that time, as we have already 
seen, is not subject to doubt. We need not even 
mention the significance for the Russians of the 
publication of the Bible in their native tongue during 


the dark time of the Unia and the yoke of the Latins 
and Uniates. 


‘Te TRANSFER OF SAINT JoB 

To THE PocHazv MONASTERY 
‘The fame which the venerable Job enjoyed among his, 
Orthodox contemporaries for these accomplishments 
is thus of itself all the more comprehensible. And 
speaking precisely of the saint’s participation in the 
copying of ecclesiastical books, Dositheus immedi- 
ately adds that “for this all the surrounding lands 
began, drawing together, to afflict him with honor 
and praises.” But this fame only troubled the modest 
ascetic of Christ. Ever strict with regard to himself, 
and having shown forth meekness and humility from 
his earliest years, he desired that God alone witness 
his struggles, “for he desired recognition from God 
alone, Who beholdeth the secret deeds [of men].” 
Under these circumstances, the venerable Job di- 
rected his gaze toward the neighboring Monastery of 
Pochaev, which was located in the wilderness, 
“where he desired to hide himself utterly from the 
accolades {of men}.” Perhaps the lamentable con- 
sciousness of the weakness and impotence of the 
struggle against those who in the western area of 
Russia labored to achieve the dominance of Latinism, 
was bound up with this in his soul, the moresoin that 
by the end of this period the Jesuits had begun to cast 
their nets into the midst of the very family of Prince 
Constantine of Ostrog —his unworthy son, Janusz, 
became an adherent of Latinism even during his 
father’s lifetime. 
Here we ought also to add that Prince Constantine 
himself may bear some responsibility for the with- 
drawal of the venerable Job from his monastery at 
Dubno—not in the sense that the prince at any time 
betrayed Orthodoxy, but principally because, waging 
war against the Protestants and Catholics, he often. 
used the weapons of the enemies of Orthodoxy for 
Orthodox ends, and thus became suspect of being 
inclined, at times toward Socinianism, at times to- 
ward Catholicism. It is also well known that the 
Prince of Ostrog took quite an active partin meetings 
between the Orthodox and Protestants, with the 
view of uniting the interests of both parties; and with 
this objective, in 1599, he invited Orthodox clergy- 
men, but including also the Uniate Abbot Isaacius of 
the Holy Savior Monastery in Dubno, to attend such 
a gathering in Vilno with him. Itis to be understood, 
as the learned Professor Petrov rightly notes, that in 
such undertakings the Prince of Ostrog would find a 
determined opponent in the person of the venerable 


Job, who was struggling so zealously against the 
heterodox. In addition, the Prince of Ostrog may also 
have differed with the venerable Job in his views 
concerning the establishment of monasticism and in 
his aspiration to reorganize the Orthodox monaster- 
ies situated on lands subject to his authority into 
communities under the rule of Saint Basil the Great, 
parallel, in a way, to the monastic orders of Western 
Christianity, to avoid the censure of the heterodox, 
who sneered at the Orthodox hermits as “cattle and 
wild beasts.” In 1592, with this objective in mind, the 
Prince of Ostrog introduced in the Monastery of the 
Holy Savior in Dubno a monastic community follow- 
ing the rule of Saint Basil the Great, and proposed 
also to organize a convent on the same principles. A 
similar fate also awaited the venerable Job's Monas- 
tery of the Exaltation of the Holy Cross, for which, in 
1599, Prince Constantine bestowed the lands and 
privileges which we have mentioned above, parallel 
to the donations he bestowed upon the Holy Savior 
Monastery when he reorganizedit. It is beyond doubt 
that the venerable Job was notin sympathy with this 
reorganization, which established skete-style mo- 
nasticism in the monasteries (to which, as we shall 
see further on in the life of the venerable one on 
Mount Pochaev, he was in general not greatly dis- 
posed) instead of coenobitic monasticism; further- 
more, this reorganization, bringing Orthodox monas- 
teries closer in form to the monasteries of the Catho- 
lics, later enabled the Latins and Uniates to re- 
fashion them into monasteries of the purely Latin 
Order of Basil the Great. Ultimately, in all probabil- 
ity, driven away by the secret persecutions of the 
Jesuits, who at that time were launching a new and 
terrible offensive against Orthodoxy in the person of 
the pretender Gregory Otrepiev, the venerable Job 
“chose an opportune time” and, taking advantage 
thereof, secretly departed from the monastery in 
Dubno (about the year 1600) and withdrew to Mount 
Pochaev, “which from of old had shone forth with the 
radiance of many miracles.” 


‘Tue State oF THE Monastery oF PocHarv 
AT THE TIME OF SAINT Jos's ARRIVAL 
When the venerable Job arrived at Mount Pochaev, 
he found things being done which he had in nowise 
expected. Over the course of centuries (the 13th 
through the end of the 16th), the Monastery of 
Pochaev was strictly an eremetical community in 
which the monks worked out their salvation prima- 
rily in mountain caves, only coming together for 
prayer in the little Church of the Dormition of the 


Mother of God, which was situated at the foot of 
Mount Pochaev. 


Thus the venerable Job also thought to work out his 
own salvation. But the providence of God judged 
otherwise. 

Not far from Pochaey, in the village of Orla (later 
known as Urlya), there lived a pious Orthodox land- 
owner, the widow Anna Goiskaya (née Kozinskaya). 
Inthe year 1559, the Greek Metropolitan Neophytus 
visited her home, and in gratitude for her hospitality 
bestowed upon her as a gift his own family icon of the 
Mother of God, which he had brought with him from 
Constantinople. After various signs wrought by this 
icon in the home of Goiskaya, in 1597 her brother, 
Philip Kozinsky, who was blind from birth, received 
his sight after praying before it. Then Goiskaya felt 
that she no longer dared retain the icon in her home, 
and that very year gave it to the Church of the 
Dormition of the Mother of God at Mount Pochaev. 


One should note that at that time Pochaev belonged 
toGoiskaya. To express sufficiently her veneration 
and respect for this grace-filled icon, immediately 
upon transferring it to the Monastery of Pochaev 
Goiskaya generously donated to the monastery 
meadows, hay-fields, forests and considerable funds, 
as well as the serfs resident in Pochaev, that thence- 
forth eight Orthodox monks, men leading good and 
godly lives, might be provided for under ccenobitic 
principles 

Thus, the Monastery of Pochaev ceased to be a her- 
mitage and became a caenobitic community. 


‘Tuk Exzcrion oF Satnt Jon as ABBor oF PocHAEV 
Meanwhile, having withdrawn from Dubno, the ven- 
erable Job thought to conceal his rank from everyone 
in Pochaev. But the ascetics of that community soon 
sensed a new power in the sojourner, and having 
elected him unanimously, shedding tears they made 
him their abbot, the first superior of their ceenobium, 
which was then being organized on new principles. 


It is noteworthy that neither in the papers nor the 
traditions of the Lavra has any information concern- 
ing Saint Job’s predecessors been preserved from the 
period prior to his election as abbot of Mount 
Pochaev. There are those who offer as an explanation 
for this the machinations of the Pochaev Basilians 
who, they say, intentionally destroyed the ancient 
records of the Lavra to hide all traces of its Orthodox 
origins. But if this were indeed the case, the 
Basilians would sooner have destroyed all docu- 
ments referring to the venerable Job, who was not 


only Orthodox, but was a champion of Orthodoxy 
against the Unia. Furthermore, to this day there are 
preserved in the archives of the Lavra not only the 
records of the legal cases initiated by Saint Job, but 
accounts of his life and miracles; indeed, there are 
even descriptions of many miracles which he per- 
formed later, during the actual time of the Unia. It 
seems tous that the best elucidation of this question 
is proposed in the book Mount Pochaev, which, as the 
Uniates themselves acknowledge, was originally 
published by the Orthodox, and only later re-typeset 
by the Basilians, in 1793. In this bookitisstated that 
the widow Anna Goiskaya, having donated the 
wonder-working icon to Mount Pochaev, “to the 
monks abiding there in the caves”, so that greater 
praise and glory might redound tothe all-pure Virgin 
Mary, the Mother of God, in that miraculous icon, 
increased in it [ie., in the monastery] the great 
number of monks by an endowment recorded in the 
year 1597; and to the Church of the Dormition of the 
All-holy Virgin Mother of God, which was situated by 
the cliff, and which had been built with donations 
collected from benefactors, she assigned serfs, bot- 
tom-land and wood-lots in her ancestral estate of 
Pochaev, and provided the church with everything 
needful and adorned it.” From this itis evident that, 
before the transfer of the miraculous icon to Mount 
Pochaev, the monks who lived there dwelt solely in 
caves, and moreover in the smallest of groups, so 
that, for example, in the year 1240 there were only 
two monks there. This is why, among other reasons, 
Anna Goiskaya is referred to as the founder and 
endower of the Monastery of Pochaev, since it was 
only on receiving her donations that the monks of 
Pochaev exchanged their eremetical life in the caves 
for that of a ceenobium, and the community thus 
began to live together as a monastery in the true 
sense of the word. This is confirmed further by the 
testament of Goiskaya, dated 1597, in which, among 
other things, we read: “Since there has existed from 
ofoldastone church dedicated to the Dormition of the 
All-holy Mother of God in my patrimony in the village 
of Pochaev, Ihave decided, so that the glorification of 
God might be continual in this church, to found and 
build a monastery to serve as residence for eight 
monks, men of good and godly life, ofno religion other 
than the Greek Faith, subject to the Eastern Church; 
and twosextons|i, i ‘This being the case, 
it is understandable that it was only from Goiskaya’s 
time that there began to be reckoned real abbots 
possessing all the rights peculiar to that rank, Prior 
to that time, the hermits of Pochaev, following the 
example of the desert-dwellers of Athos, had no 


particular abbots, being satisfied with simple subjec- 
tion to an elder distinguished by his true Christian 
piety and exemplary manner of life. Furthermore, 
there is nothing surprising if under such circum- 
stances no particular information has been pre- 
served on Mount Pochaev. 

Now, if we assume that the venerable Job came to 
‘Mount Pochaev in the first years of the 17th century 
(1602 or 1603, and no later), as we have noted, on the 
basis of everything set forth above it is quite natural 
to arrive at the conclusion that Saint Job was, in all 
probability, the first actual abbot of the newly 
ccenobitic Monastery of Pochaev; this is why in the 
archives of the Pochaev Lavra definite information 
about the abbots of Pochaev begins with him. “For 
truly,” Dositheus notes, “the all-holy Virgin Mary, 
the Theotokos, wished to have in her monastery, 
which is like unto heaven, such an exceeding 
ascetical and skilled guardian.” 


‘THE State OF THE ORTHODOX CHURCH IN 
VoLHYNIA DurING THE LIFETIME OF Saint JoB 
And just such a special election from on high was 
necessary for a fittingly “skilled guardian”, fully 
deserving of his appointment, to head the Monastery 
of Pochaev at that time. We shall not speak of the 
difficulties which confronted the new abbot in reorga- 
nizing the community on cenobitic principles. These 
were enunciated by the monks of Pochaev them- 
selves when, at the election of the venerable Job, as 
Dositheus relates, they addressed him “with tearful 
exhortations.” But his new field of endeavor was 
fraught with a great many cares and dangers thanks 
to the enemies of Orthodoxy, who had by then suc- 
ceeded in spreading and, as it were, concentrated 
their destructive activity in particular on the aboli- 
tion of the Orthodox monasteries and churches in 
Volhynia. Even while the venerable Job was in 
Dubno, there was no longer any Orthodox church 
remaining in Lutsk, which was then the principal 
city in Volhynia: they had all been converted into 
taverns, and later were completely demolished. In 
1630, Prince Nicholas Czartoryski, the son of that 
Yuri who converted to Catholicism in 1598, on his 
own initiative turned Peresopnitsa and its ancient 
monastery over to the Jesuits, and requested a docu- 
ment from King Sigismund III confirming his dona- 
tion. To make matters worse, early in the 17th 
century Volhynia lost its greatest and strongest de- 
fenders of Orthodoxy in the persons of Bishop Gideon 
of L’vov (+1607) and the famous Prince Constantine 
of Ostrog (+1608); and with their deaths both of the 


best Orthodox schools (those of L'vov and Ostrog), 
which until that time had nurtured champions of 
Orthodoxy, were closed down, The apostasy of 
Janusz of Ostrog, which took place at that time, drew 
many noblemen into the Unia, and even into the 
Latin Rite. Janusz himself acted completely in the 
spirit of Latinism. He confiscated temples from the 
Orthodox and turned them into Latin churches. In 
the same way, though with even greater exertions on 
behalf of Latinism, did his niece, Anna Aloysia 
Chodkiewicz (1600-1654), the daughter of Prince 
Alexander Constantinovich of Ostrog, act. Finally, in 
the year 1612, the last Orthodox bishop in Volhynia, 
Bishop Michael Kopystensky of Lutsk and Ostrog, 
reposed, and the Orthodox no longer knew to whom 
toturn for the ordination of their priests. Meanwhile, 
Hypatius Pociej, the Uniate Bishop of Vladimir, who 
in 1600 had become the Uniate metropolitan in place 
of Michael Rogoza, and other Uniate authorities in 
Volhynia, arrived in the company of a regiment of 
soldiers, and drove away those Orthodox who were 
gathering in the dark of night to pray; and they 
sealed the Orthodox churches and committed many 
other indignities and persecutions. 


‘Tue Care TAKEN BY Saint Jos To IMPROVE THE 
ExTeRNAL Way oF Lire oF His Community 
Under such circumstances extraordinary prudence, 
firmness of will, great tact and care were necessary, 
not only to govern the newly reorganized monastery, 
buteven personally to preserve one’s ancestral Faith 
But the venerable Job had long before attained the 
skill to accomplish this in the twenty years during 
which he governed the Monastery ofthe Exaltation of 
the Holy Cross in Dubno. Thus, having become abbot 
of Pochaev, he immediately directed his attention to 
all the principal needs of the community, and thus 
not only increased its prosperity and inviolability, 
but also elevated it to the level of other monasteries 
of that time, both in Volhynia andin the entire south- 

western border region of Russia. 

It is certain that what was first essential to achieve 
this objective was to secure material provision. Asa 
contemporary of Goiskaya, the Domashevskys, and 
other Orthodox inhabitants of Volhynia who had not 
converted tothe Unia orto Latinism, especially in the 
area near the Monastery of Pochaev, without any 
particular exertion the venerable Job inclined their 
hearts to himself and to his monastery by the holi- 
ness of his life and his exemplary piety, and thus 
moved many of them to contribute toward the 
adornment of the churches of God, the improvement, 


of the monks’ way of life, and so forth. Thus, in 1640, 
Anna Alexandrovna Dobrynskaya (neé Lady 
Kulikovskaya), donated to the monastery of Saint 
Job “her dowry—100 pieces of gold, for the praise of 
God, that her soul might be sent forth [with prayer] 
at the time of her death.” In 1647, a certain Sergius 
Petrovich, a gentleman of the town of Kremenets, 
“made over to the Monastery of Pochaev, for the 
Church of the All-pure Mother of God, 150 pieces of 
gold, that they [i.e., the monks] might pray to the 
Lord God for his soul.” In 1648, Lord John 
‘Zhabokritsky donated to the Monastery of Pochaev 
“200 pieces of gold and his estate of Zhabokrik, on 
condition that all this money, the fathers approving, 
be entrusted to Father John Zhelezo, who is great in 
the mercy of God, for the performance of prayers for 
the benefit of his [Zhabokritsky’s] soul.” In 1649, 
Lord Yuri Puzyna donated to the monastery of the 
venerable Job “100 gold pieces”, that “the monks 
abiding in that monastery serve sorokoilsty, i.e. forty 
{consecutive] divine services [i.e., liturgies] accord- 
ing to the rites of our Church...” One would assume 
that it was the idea of the venerable Job that Anna 
Goiskaya re-confirm all her donations to the Monas- 
tery of Pochaev by a special testament dated 21 
March 1617, and perhaps for greater veracity, alsoat 
the suggestion of Saint Job, she “made a formal 
statement” concerning these donations in 1620 and 
had them recorded in the civil registers at 
Kremenets. 


Particularly rich offerings were made to the Monas- 
tery of Pochaev during the tenure of the venerable 
Job by “Eva (née Berezhets) and Theodore 
Grigorievich Domashevsky.” In 1649, the 
Domashevskys “both together and inseparable, be- 
ing quite healthy in body and mind, and not having 
been influenced by anyone, but of theirown good will, 
at a doubtful time of their life, and themselves being 
advanced in years, yet desiring that from these [es- 
tates] which the Lord God hath given for their dis- 
posal, and which hitherto have remained subject to 
their disposition, and that everlasting praise be sent 
up to His [i.e., God's] holy name, and to no one else,” 
made over to the Monastery of Pochaev 33,000 Pol 
gold pieces contained in the various estates mort- 
gaged with the Domashevskys by the local aristoc- 
racy, for example: 2,500 gold pieces from Roman 
Goisky for the village of Ustechka, 7,000 gold pieces 
from Michael Czartoryski for the village of Ostrovka, 
etc. And all of this was so that “the elder [i.e., the 
abbot] and the brethren in the monastery, at that 
time and in the future, would, after the death of them 
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both [i.e., the Domashevskys}, taking these good 
things into their possession,” use them “right up to 
their decease, and all their revenues, which are 
shown forth for this purpose in the deeds,” with the 
sole condition that, “having received these sums ora 
portion of them,” those who receive them “not use 
them for their own, earthly gain, but then and after- 
wards... they entreat the Lord God continually for 
the remission of their sins, and celebrate the usual 
divine services for the dead; and thus they have 
provided for the Church with such a provision...” 


‘Tue Burpine oF a New Sone CHurch 
DepIcaTED To THE ALL-HoLy TRINITY 
Another, no less important task undertaken by the 
venerable Job for the up-building of the Monastery of 
Pochaev was the construction of a new stone church 
in place of the former wooden Church of the 
Dormition of the Mother of God. By that time, the 
latter proved to be totally inadequate, especially for 
the multitudes of the faithful who had begun tomake 
pilgrimages to venerate the miraculous Pochaev icon 
of the Mother of God. The venerable Job thus man- 
aged to impose upon the pious Domashevsky family, 
and they agreed to pay for the construction of a new 
stone church on Mount Pochaev, dedicated to the all- 
holy Trinity, using their own funds, One would 
assume that it was on the orders of the saint himself 
that the new church was built a little higher than the 
Church of the Dormition, so that the rock ledge with 
the healing footprint was incorporated into the 
church itself, just as today it is located within the 
great .. of the Lavra, which is dedicated to the 

Dormition of the Mother of God. 


‘The pious couple adorned the new church “with 
everythingnecessary forsuch achurch,” donating for 
this purpose not only great sums of money, but also 
their own inherited treasures, consisting of gold and 
silver objects and other precious things. In 1649, the 
church was completed with two side-chapels built on 
at the request of the Domashevskys, one dedicated to 
the Annunciation of the Mother of God, and one to the 
holy Greatmartyr Theodore; and in that same year, 
with the blessing of Bishop Athanasius (Puzina), the 
Orthodox Bishop of Lutsk (1634-1650), the church 
was consecrated, in all probability by the venerable 
Job himself, tthe same time, through the care ofthe 
saint, the wonder-working icon of the Mother of God 
was transferred to the new church from the Church 
of the Dormition, and to provide greater accessibility 
to those who wished to venerate it, it was, following 
ancient Orthodox custom, placed on the iconostasis, 


above the royal doors of the main altar, a special 
device allowing it to be lowered, similar to that 
provided for the miraculous icon of the Dormition of 
the Theotokos in the Lavra of the Cavesin Kiev. This 
device is still in use in the catholicon of the Pochaev 
Lavra today. 


‘Tue GENERAL STATE OF THE MONASTERY OF 
POCHAEV UNDER THE SAINT’s GOVERNANCE 
Itis self-evident that, given the increased order and 
good estate of the monastery, the number of monks 
on Mount Pochaev in the venerable Job’s time would 
multiply. And indeed, by the year 
1607, nomore than twoor 
three years follow- 
ing the arrival 


of the saint at Pochaev 
according to the testi- 
mony of Mount 
Pochaev, “the number 
of monks in that mon- 
asteryhadgrown”,and 
the community of the 
venerable Job became 
something to which the Orthodox of all the neighboring 
provinces of Poland and Russia paid heed. 


‘THE ASSAULT OF THE TATARS UPON THE MONASTERY 
oF PocHakV IN 1607 
Yet the venerable one could not restrict his relations 
only to benefactors. It is well known that from the 
mid-13th century until the very end of the 17th 
century, in Volhynia and all throughout Rus- 
sia, predatory bands of Tatars were con- 
stantly appearing, which, burning and 
cutting down everything they en- 
countered, returned to their own 
settlements, only to appear later 
to cause further devastation. It 
happened that, in the year 
1607, one such band appeared 
in the vicinity of the Monastery 
of Pochaey, “slaying some and 
carrying off the rest into sla- 
very.” At that time, one of the 
monks of Pochaey, ignorant of 
the Tatars’ presence, was 
walking about the mountain, 
“saying his prayers.” Sud: 
denly, one of the Tatars fell 
upon him; but, seeing that he 
old and useless as aslave, 
he struck him with his sword 
and beheaded him. One can 
imagine what sorrow this 
must have caused the blessed 
abbot and his monastery, Yet 
fat the same time the Lord did 
not delay in comforting Hisser- 
vantandhisbrethren. Accord- 
I ing to tradition, the murdered 
monk took up his own severed 
head “like another Dionysius 
the Areopagite”, and, carrying 
it into the chureh, set it before 
the wonder-workingicon of the 
all-holy Theotokos; only after 
this did he repose, committing 
his spirit unto the Lord. 


wa 


‘Tue PERSECUTIONS To WHICH FIRLES 

Supsectep THE MonasTERY 
Especially difficult times befell the venerable Job 
and his community following the death of Anna 
Goiskaya, the pious foundress of the Monastery of 
Pochaev. After her repose, her estates passed into 
the hands of her grandson, Andrew Firlej, the 
Castellane of Bel’z, later palatine of Sandomierz; “he 
also had old Pochaev in his dominion.” Unfortu- 
nately, Firlej was a Protestant of the Lutheran her- 
esy, and for this reason alone was unable to look 
composedly upon the Monastery of Pochaev, to which 
Anna Goiskaya had given so much property and 
financial support. Moreover, as tradition relates, 
Firlej was in character generally an audacious and 
jealous man. Thus, having taken possession of Orlya, 
Kozin, Pochaev and other of Goiskaya’s estates, he 
immediately began to overturn and violate the en- 
dowment whereby she had provided for the monas- 
tery. With this aim, “being unable to bear having on 
his estates the icon of the all-pure Mother of God 
which was located in the monastery, and monks who 
had consecrated their purity to the Lord, he be- 
thought himself to destroy on Mount Pochaev the 
wonder-working image of the Virgin Mary and the 
very footprint, and at the same time to demolish the 
monastery and destroy the monks, sothateverything 
which, from time immemorial, the grace of God had 
rendered miraculous on Mount Pochaev might pass 
into eternal oblivion. With this objective in mind, 
Firlej first seized the fields, woodlands and meadows 
of the monastery; then he confiscated its serfs, car- 
ried off quantities of the monastery’s materials, dug 
up the boundary-markers in the hope of invalidating 
the endowment, and attacked, beat and tyrannized 
themonks. Finally, Firlej’s cruelty reached the point 
where he even forbade the monks from drawing 
water from the wells of Pochaev (“for at that time,” 
Mount Pochaev notes, “there was no well within the 
monastery”); he broke the monastery’s cisterns and 
“inflicted other oppressions for the destruction of 
that holy place.” 


‘Tue Dicoine or THE Monasrery’s WELL 
One need not say that the venerable Job's first 
concern at that point was to provision the monastery 
with water. With this aim he turned first to suppli- 
cate the all-holy Virgin Mary, who shone forth in the 
miraculous Pochaev Icon; and, trusting that he 
would receive help from on high, he commanded that 
a well be dug in the rock ledge on which the Monas- 
tery of Pochaev stood. The industrious monks under- 
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took this task with great alacrity, and the Lord 
crowned their labors with success. They had not 
managed to dig down to the level of 64 cubits when 
water suddenly appeared in the well. To this day this 
well continues to provide water for the monastery; it 
is a true benefaction for the Lavra and its pilgrims. 


Frey's Seizure oF THE WoNDER-WorKING ICON 
But this success only moved the wicked Firlej to 
greater evil, and he again set himself against the 
venerable Job and his monastery. Consequently, on 
19 July 1623, he dispatched to Pochaev “his hench- 
man, Gregory Kozinsky, and other soldiers, also 
Lutherans,” whom he commanded to plunder the 
monastery, and in particular to seize the miraculous 
icon of the Mother of God, “for,” he thought, “if I take 
the miracle-working icon away, the monks will not be 
able to stay in that place.” Acting that very day on 
their master’s orders, Firlej’s minions fell upon the 
monastery and, “having seized not only the church 
ornaments, but also the miraculous icon of the all- 
holy Virgin, they bore it away to the town of Kozin, to 
the manor of the aforementioned Firlej, together 
with the gold andsilver, the vestments trimmed with 
pearls, the silver votive offerings made to the Mother 
of God to commemorate instances of her miraculous 
help, and so forth, 


Saint Jos’s Lecat Barrie wirH Fir-es FOR THE 
Return oF THE Monastery’s SToLen Onsects 
In this manner did the venerable Job endure for 
fourteen years the oppression and insults which 
Firlej inflicted upon the monastery. The saint uti- 
lized this time to try toarrive ata peaceful agreement 
with the plunderers, or, as he himself puts it in his 
protest of 1641, “for the frequent reminder of those 
who had received [our stolen objects] to give back” 
what had been seized. But when this course pro- 
duced no results, the blessed one finally decided to 
submit hiscase to formal litigation. Thus,on9 March 
1641, “appearing personally in the court at Grodno, 
in the Lutsk Castle of His Royal Majesty, before the 
magistrate Gabriel Koritinsky, the deputy mayor of 
Lutsk, on his own behalf and that of all the brethren 
of the Monastery of Pochaev, he li.e., Saint Job] bore 
witness against the nobleman Lord Andrew Firlej, 
Castellane of Belz, and protested that the 
aforenamed Lord Firlej, opposing and displeased 
with the circumstance, viz. theendowment of the late 
Lady Anna (née Koznitskaya) Goiskaya,... given for 
the foundation of the Pochaev Monastery of the 
Dormition of the All-holy Virgin, and clearly 


recorded in the land registers in Kremenets; and 
furthermore, paying no heed to the curse contained 
in the text of that endowment, but acting in amanner 
calculated to degrade and cause detriment to the 
praise of God and the possessions of the Church; that 
instead of rendering praise to God and the all-holy 
Virgin, he (Firlej] was continually striving to offend 
the Church and that place [Pochaevl, so that thereby 
he might force the monks from that place. And first, 
having seized the image of the all-holy Virgin 
‘Theotokos, which is glorified by great and remark- 
able miracles, and which is moreover set with rich 
and precious stones, among which are more than 
eighteen pearls, and which also has an enameled 
‘covering of pure gold, and having likewise taken the 
ecclesiastical vestments similarly donated by the 
late Lady {Goiskaya] as well as various other godly 
people, and also those acquired by the monks them- 
selves at great expense, being of divers sorts: linen, 
silk, satin, and of other less costly materials, and 
with these vestments also censers of pure silver, and 
two crosses, as well as a chalice, patens and other 
vessels used during the holy Mysteries (the Eucha- 
rist), of silver-gilt, and having ordered all of this sent 
tohis castle in Kozin, he will not give it up, nor doth 
he wish to... Later, through the agency of his minion 
in Pochaev, [Firle] uprooted and destroyed the 
boundary-markers whereby the bounds of the 
monastery’s lands were delineated, and furthermore 
took for his own use its fields, cultivated and uncul- 
tivated, twenty-seven acres, with ten wood-lots on 
either side, together with a grove [of trees] also 
situated on those acres, as well as the forest beside 
the church, and the field and hay-fields delineated in 
the aforementioned endowment by reliable signs. At 
the same time, [Firlej] did not wish to assign, in 
accordance with the endowment, unto them who are 
protesting, neither these acres, nor the sums of ready 
money, and it is now already several years that, 
despite repeated friendly reminders, he has not given 
them over, and doth not wish to give them over, but 
permitteth the tenants and publicans of the village of 
Pochaev to conduct the sale of all manner of intoxi- 
cants in the monastery during the performance of the 
divine services on the most important feastdays, 
putting the praise of God to shame. And to crown it 
all, violating [our] rights and communal tranquillity, 
on July 19th of the past year, 1640, having sent the 
constable of his village of Pochaev, in force with his 
subject nobles of Pochaev, of whom there were sev- 
eral score, whose names are known, against the 
kitchen-gardens of the monastery’s serfs and the 
monastery’s land, which was delimited between the 
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monastery’s serfs and the monastery by the endow- 
ment, and lieth on the left side of the road from the 
village of Pochaev to the monastery, through the 
agency of this constable, the nobles and serfs, he 
broke down the fence around the kitchen-gardens, 
reduced the garden plots to ruin, and confiscated the 
ground. Those who protested he denied access to it, 
and turned that field to his own use, in consequence 
of which he hath not only violated all legal provisions, 
but, in that he hath not permitted the use of that 
ground, he hath caused no small harm not only tothe 
monastery, but to its serfs.” 


‘Tue ReTuRN oF THE WonDeR- Workin Icon 
On 2 May 1641, the venerable Job registered this 
complaint in the municipal books of the town of 
Kremenets, through the agency of Philaret 
Boriskovich, a monk of the Monastery of Pochacv. 
Yet at the same time, not relying on their own powers 
alone, “the monks of Pochaev, together with John 
their abbot, whom the Uniates themselves in this 
case refer to as a particular venerator of the all-holy 
Virgin,” intensified their supplications to the Lord 
and His all-pure Mother, imploring them to bring the 
sacrilegious man to an understanding |of his wrongs] 
and to move him to return what he had seized. The 
venerable Job prayed in particular for the holy icon, 
which was the sole hope and principal pricele 
treasure of the monastery. And the Lord did not 
delay in fulfilling the entreaty of His servants. One 
day, Firlej, “not knowing what further to do in his 
diabolical joy,” arrayed his wife in ecclesiastical vest- 
ments, and with her and all those present lin the 
Castle of Kozin] began to blaspheme the all-holy 
Virgin Mother of God, who had been brought to Kozin 
in the Pochaev icon.” But no sooner did the blasphe- 
mous woman dare thus to make mockery of the holy 
icon, “than she was attacked by a cruel demon, by 
whom she wasafilicted fora long time,” until the holy 
icon was returned to Mount Pochaev. 


‘Tue GENERAL PROGRESS OF THE AFOREMENTIONED 
LEGAL Case 
This must have taken place about mid-year of 1641, 
because in his report addressed to Andrew Firlej, 
dated 14 November of the same year, the venerable 
Job speaks only “of the various valuable objects taken 
from the church of the Monastery of Pochaev with the 
icon of the Mother of God,” but does not mention the 
seizure of the icon itself as we have seen in the 
previous reports (of 9 March and 2 May 1641). 
Emboldened by such an obvious benefaction of God, 


with even greater zeal the venerable Job occupied 
himself with the litigation for the return of the 
remaining objects seized by Firlej. With this objec- 
tive in mind, he himself appeared several times in 
Kremenets, sent various trusted people there in his 
name, and finally, in 1643, succeeded in having an 
official investigator (a superarbitor), one Stephan of 
Stremil’cha Laszch, appointed to the case, “with the 
mutual consent of the monks of the Monastery of 
Pochaev, and His Grace, Lord Andrew Firle} of 
Dombrovitsa, the Castellane of Belz.” Confirmed in 
his duties, and recorded in the books of the principal 
royal tribunal of Lublin, the arbitor several times 
designated a time for the conducting of his investiga- 
tion, but changed it for reason of ill health. Finally, 
after his recovery, he set 9 March 1643 as the date, 
and personally undertook to familiarize himself with 
the “monastery lands.” As it turned out, the 
monastery’s case was entirely just, and Firlej, by a 
judgment dated 5 May 1643, handed down in Lublin, 
and by a decision of the tribunal of the diet of the 
palatinate of Volhynia, dated 17 November of the 
same year, “that... he whois guilty of disobedience to 
the law of the commonwealth” be sentenced to give 
satisfaction to the monastery by compensating [it] for 
all the losses endured by the monks of Pochaev in 
consequence of the loss of [their] seized property, as 
well as {the moneys they expended] on the legal case, 
ete.” 

But Firlej was not such a man as to submit readily 
even to the decisions of the higher authorities. And 
it was all the more displeasing to him to have to yield 
to the simple abbot and his brethren. Therefore, 
despite all the efforts of the venerable Job, the case 
raised between Firlej “and Father John Zhelezo, and 
all the monastic brethren of the Monastery of 
Pochaev,” dragged on until 1647, when by a decision 
of the royal diet of Lublin, a portion of the valuables 
seized by Firlej was returned to the Monastery of 
Pochaev, and Firlej concluded the matter with a 
formal act of reconciliation (4 March 1647) with the 
monks “who had not entered the Unia.” At the same 
time, Firle also obtained a receipt from the Monas- 
tery of Pochaev for the wonder-working icon, which, 
according to Mount Pochaev, “although it had been 
returned to the monastery afterillness struck Firlej’s 
wife, in 1641, yet [this was done] so that the puissant 
Castellane of Belz might be the earlier cleared with 
regard to this object by legal order, since no act 
concerning [this return] has been recorded in the acts 
of the monastery.” 


Thus did the legal battle come to an end. “But at the 
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same time, as Mount Pochaev notes, war was initi- 
ated against Poland by Khmelnitsky and the Tatars” 
(1648-1651). At that time (1648), the cossacks de- 
stroyed Kremenets, in which at that time all the legal 
matters bound up with the case of the Pochaev 
‘Monastery were concentrated. Consequently, as we 
read in a certain contemporary document of the 
Pochaev Lavra, “they [the cossacks] broke open the 
chests kept under lock and key in the crypts of the 
Castle of Kremenets, in which were preserved the 
acts of the city and the land; and some of these acts, 
registers and protocols they ripped from their bind- 
ings, others they tore up completely, some they cut 
apart, and others, having been ruined by them, they 
cast into the well [remnants of which still exist in 
Kremenets, amid the ruins of the castle on Mount 
Bona] or discarded in other places. In this way, as 
this document bears witness, they lay exposed to 
snow and rain from December to April [of 1648], so 
that only some of them were found, and those in 
damaged condition.” Such being the state of affairs, 
it was obviously not possible to continue the litiga- 
tion, the more so in that by that time Khmelnitsky's 
army was itself concentrated in the environs of 
Kremenets, not for from Pochaev, at Berestechka, 
Coincidentally, there was a fire in Firlej’s castle, 
which destroyed the greater part of the monastery’s 
property which had been seized. Finally, in 1647, 
Firlej died. And so, as Mount Pochaev notes, “even 
though the monks and their abbot, John Zhelezo, had 
taken great pains to recover what had been seized, 
especially the phelonia, pearls, silver and gold, a 
portion of the treasures taken by Firlej have not been 
returned even to our day [i.e., the late 18th century.” 
Thus, as a result of the above-mentioned cireum- 
stances, by the end of the first half of the 17th 
century, the real rights of the monastery to its prop- 
erty remained undecided. And just as, in accordance 
with the decision set forth in the Lublin decree of 
1647, the venerable Job had to settle with Firlej for 
only that part of treasures which was returned, 
leaving the monastery with the land cases unre- 
solved, so also progress in these latter came toa halt. 
In October of 1651, the venerable Job reposed, and it, 
fell to his successor to bring this case to a conclusion 
with other, more reasonable descendants of Firlej. 


‘Tue OrtHopox Booxs PUBLISHED aT THE PocHAEV 
Pruntine Press Durine THE Appacy oF SAINT JoB 
It is well known that from the very earliest times an 
Orthodox printing press existed at the Pochaev Mon- 
astery in Volhynia, on which, based on privileges 


granted it by the kings of Poland, divers books were 
printed in the Slavonic, Latin and Polish languages. 
‘Tradition ascribes the establishment of this press to 
‘Anna Goiskaya, the foundress of the Pochaev Monas- 
tery. When the venerable Job arrived at Mount 
Pochaev, this printing press was already flourishing: 
its typefaces were beautiful, similar tothe typestyles 
in use at the printing press of the Lavra of the Kiev 
Caves during the same period; special calligraphic 
letters were used tobegin articles; there were various 
vignettes, end-designs and borders which were used 
for the opening and closing pages, and so forth. One 
need not describe the sympathy with which the 
venerable Job must have treated this establishment, 
which then gave him the possibility to disseminate 
useful books not only by means of copying, as he did 
at the Dubno monastery, but also by printing them 
for anyone who desired them. An opportune occasion 
soon presented itself to the blessed one for the 
achievement of this goal. At that time, at the 
Stauropighial Brotherhood of the Dormition of the 
AlLholy Theotokos, in L'vov, Cyril Trankvillion- 
Stavrovetsky, who was subsequently archimandrite 
in Chernigov, but is famous in the history of Ortho- 
dox religious literature, was the pedagogue and 
preacher. Among his various other writings, 
Trankvillion authored The Mirror of Theology, which 
was directed against the Latins; and with the bless- 
ing of the venerable Job, this book was “published in 
the Monastery of Pochaev, on the lands of His Grace, 
Lord Andrew Firlej, in the year 1618, on the 12th day 
of the month of March.” 

‘Thus, during the tenure of the venerable Job, the 
Pochaev press printed leaflets containing the orderof 
proskomedia for distribution among the Orthodox 
parishes, letters and epistles of the Orthodox hier- 
archs, various prayers, etc. And finally, because of 
the scarcity of Orthodox printing establishments 
within the confines of the south-western area of 
Russia at that time, when, as history bears witness, 
all “the most ancient printing presses of Volhynia— 
those at Ostrog, Kremenets, Rakhmanovsk, and oth- 
ers—one after another ceased their activity and ex- 
istence by the first half of the 17th century, and only 
the Pochaev Press was still publishing in the 
Slavono-Russian language in Volhynia”, the Monas- 
tery of Pochaev found it possible to distribute the 
products of its press among the Orthodox, and thus 
certainly aided in supporting the Orthodox Church 
‘as much as possible amid the tribulations then in- 
flicted upon it by the Latins. 
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‘Saunt Jos as an AurHor & APoLocist 
FOR ORTHODOXY 

‘Yet this is only a small part of the saint's contribu- 
tions. From of old there has been preserved in the 
Lavra of Pochaev a manuscript book entitled The 
Book of the Blessed Job Zhelezo, Abbot of Pochaev, 
Written in His Own Hand. A perusal of this book 
shows that the venerable Job not only published the 
books of others, but that he himself entered the field 
of ecclesiastical literature as dictated by his position 
as abbot of the monastery and champion of the 
Orthodox Faith. That this manuscript is a genuine 
product of the hand of Saint Jobis beyond doubt, due 
to the following circumstances. As we have already 
said above, in “The Life of the Venerable Job”, 
authored by his disciple Dositheus, it states directly 
that while the favorite of God was living in Dubno, 
“he exercised himself in the writing of ecclesiastical 
books...” Itis to be understood that this manuscript 
must have been one of those mentioned, the moreso 
in that this book was written partly in uncials, partly 
in semiunctial letters directly akin to the cursive 
script which the venerable Jobused when signing the 
testament of Irene Yarmolinskaya in 1646, and 
which has been preserved at the Pochaev Lavra to 
this day. Several letters of his handwriting, despite 
the difference between it and the semiunctials, are 
nonetheless significantly similar in both documents, 
and other cursive letters, patently dissimilar to the 
semiunctials, were easily formed from the latter by 
the natural process of melding the semiunctial let- 
ters into cursive script. To this one must add the 
tradition that this manuscript belongs to the pen of the 
venerable Job himself and dates to the 17th century. 
This manuscript has not come down to us intact. In 
its present state it comprises 123 pages (in longitudi- 
nal octavo). But the remnants of the original pagina- 
tion indicate that it formerly included more than 900 
pages. Nevertheless, even the comparatively little 
which has survived has extraordinarily important 
historical and literary value. 

‘The contents of the venerable Job of Pochaev's book, 
so far as one can judge from its surviving pages, may 
be divided into the following four sections: 1) lives of 
the saints, theirsayings, and sermons for theimmov- 
able feasts and major days of the ecclesiastical calen- 
dar for the months of August, September and Decem- 
ber; 2) selections from the paterica, especially from 
The Ladder of St. John Climacus; 3) sermons and 
discourses for Passion and Bright Weeks, and for 
several moveable feasts and important days of the 


Church’s year; and 4) extracts from various books, 
without headings or indication of sources, notes and 
short instructions borrowed and compiled, both imi- 
tative and original, not assigned to any particular 
day, which one may characterize as instructions for 
various occasions. This latter section is especially 
important, since it is here that the venerable Job’s 
independent experience in didactic activity is to be 
found. 

In the opinion of Professor Petrov, who edited Saint 
Job's manuscript for publication in 1883, the chief 
value of the saint’s manuscript anthology lies not in 
the fact that it is an incomplete collection of extracts 
from books available to the venerable Job, but that, 
in and of itself, it is an expression of the character of 
the personality of the venerable Job and his era. The 
transcribed, compiled and imitative articles in the 
venerable one’s book reveal and define that scope of 
views and understandings which the mind of the 
saint took in, and by which his moral nature was 
nurtured. On the other hand, the contents of the book 
represent a particular choice from various sources of 
such edifying material, which, corresponding to the 
personal character and tastes of the saint, further- 
more had a more or less direct and close relation to 
the circumstances of time and place in the life of the 
venerable Job. In this case, Saint Job’s choice of 
edifying articles for his book reveals his definite 
goals, and a certain direction and independent 
thought which, even in the articles he borrowed, 
places him on the same level as independent preach- 
ers of the word of God. 

In the manuscript of the venerable Job of Pochaev 
there are teachings and extracts of writings directed 
against the Jews, Catholics and divers Protestant 
sects. However, there are only two denunciations 
against the Jews and Catholics here, borrowed, 
moreover, from Gregory Tsamblak. The main efforts 
of Saint Job were directed toward the denunciation of 
the Protestant sects, especially Socinianism, which 
at that time (the end of the 16th and the beginning of 
the 17th centuries) was rapidly spreading through- 
out south-western Russia. The venerable Job con- 
ducts a wide polemical battle against Socinius, de- 
fending the most important dogmas of the Orthodox 
Church which were rejected by the heretics. Thus, in 
the saint’s manuscript, there is (to counter Socinius) 
an exposition of the dogmas of: 1) the all-holy Trinity, 
2) the divinity of Jesus Christ, 3) the true divinity and 
manhood of Jesus Christ, 4) the all-holy Theotokos, 
5) baptism, 6) the all-pure Mysteries of the Body and 
Blood of our Lord Jesus Christ, 7) images or icons, 
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8) the praise and veneration of the holy favorites of 
God, 9) fasting, 10) the commemoration of the de- 
parted, 11) the temples of God, 12) the passions of 
men and the necessity of good works for man's soul, 
13) monasticism, etc. 

In Professor Petrov's opinion, Saint Job’s polemical 
and apologetical work against the Protestant sectar- 
ians must occupy a place of honor in the Orthodox 
anti-Lutheran polemics of the second halfof the 16th 
century, in which they occurred. Havingenumerated 
(although with quite a few omissions) the extant 
writings of Orthodox authors who denounced 
Antitrinitarianism or Socinianism during the period 
under study, Professor Petrov declares that, judging 
by the breadth of the polemic undertaken by the 
venerable Job, it can be compared only with the 
major works on the same subject produced at that 
time, namely: The Evidence of the Truth, by Zenobius 
Otensky, the epistles of the elder Artemius (1602), 
and The Book of the Faith, Saint Job's polemic being 
distinguished, moreover, by its high inner value. 

‘And in certain respects, the polemic of the venerable 
Job must be assessed at an even higher value than 
these major works. Other denouncers of heretics and 
defenders of Orthodoxy—says Professor Petrov— 
either utilized Catholic texts (as, for example, the 
author of The Book of the Faith, who was guided by 
the polemical works of Vuiko), or while doing battle 
with heretical rationalism grounded themselves in 
rationalism, strove to refute the heretics by reasoned 
arguments, to out-argue them and compel them to 
acknowledge the truth of Orthodoxy (for example, 
Basil, cleric of Ostrog, and Stephen Zizanius); yet the 
venerable Job grounds himself wholly upon the sa- 
cred Scriptures, the Traditions of the Church and the 
writings of the holy fathers, upon the soil of the 
Church, and he does not so much prove as he dis- 
closes and clarifies the truths of Orthodoxy, and with 
their radiance he casts light upon the errors of the 
heretics. Those who set themselves on the slippery 
ground of Catholic or rationalistic proofs, were them- 
selves liable to totter on that ground and sometimes 
went to the opposite extreme, going beyond the 
boundaries of strictly Orthodox theology (as hap- 
pened with Stephen Zizanius and several others). On 
the contrary, Saint Job of Pochaev expressed hisown 
theological thought through patristic writings, ex- 
tracts from them and their expressions, and thus 
stood steadfastly upon Orthodox ground. 

‘Yet in addition to this there are in Saint Job's manu- 
script no few articles of his own composition—pithy, 
expressive and original—which are distinguished by 


a character of individual personality and by a direct 
relationship to the needs and requirements of his 
time, in addition toarticles copied and borrowed from 
other sources. These articles are the following: 1) 
“for Palm Sunday, an Interpretation of the Gospel 
concerning Lazarus”, composed in imitation of Saint 
John Chrysostom and Gregory Tsamblek, 2)“A Con- 
cluding Moral Teaching for the End of an Apocryphal 
Homily of Chrysostom for Palm Sunday”, 3) “On 
Patience and Goodly Praise, and That We Not Grieve 
Excessively for the Departed”, composed in imitation 
ofthe teaching of Chrysostom bearing the same title, 
4) “On the Rich Man and Lazarus”, composed in 
imitation of the sixth homily of Chrysostom bearing 
the same title, with extracts therefrom, 5) a short 
teaching “On the Seed and the Sower, and on Listen- 
ing to the Word of God”, composed in imitation of 
John Chrysostom’s homily on the working of the soil, 
6)a teaching “On the Renunciation of the World and 
on Spiritual Perfection”, based on extracts from the 
works of Basil the Great and John Chrysostom, 7) a 
didactic work “On Cain and Abel, Envy and Evil", 
based on three extracts from the works of John 
Chrysostom, 8) a didactic work “Against Drunken- 
ness”, based on the prophecy of Jeremiah, 9)“On the 
Veneration of the Holy Icons, from the Epistle of John 
of Damascus, or According to Others, from that of 
Theodore the Studite to the Emperor Theophilus, and 
From Other Sources”, 10) a didactic work “On the 
Divinity and Manhood of Jesus Christ, His Incarnation, 
and on the Theotokos”. Moreover, as Petrov says, in 
several ofthe homilies and discourses of Chrysostom for 
the days of Passion Week there are abbreviations, 
changes and additions also made by Job. 


One should point out another peculiarity of the 
manuscript of the venerable Job: that it is written 
wholly in the Slavonic language, while almost all the 
other works of west-Russian ecclesiastical literature 
contemporary to it are written in Slavonic with an 
admixture of Ukrainian and Polish words. Its very 
contents show that this was a book that Saint Job 
used when delivering instructive talks to his breth- 
ren, most probably to augment his oral discourses. 
‘And since the venerable one came into contact prin- 
cipally with Protestants in the environs of the Mon- 
astery of Pochaev, especially in the person of Andrew 
Firlej, we incline to the opinion that this very manu- 
script, in that it bears the undeniable marks of anti- 
Lutheran polemics, was compiled by the saint at 
Pochaev, even though it may have been begun at 
Dubno, in view of the Protestant, and particularly 
the Socinian, propaganda which was then being 
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brought to bear upon western Russia. 


Sawr Jos’s PARTICIPATION aT THE COUNCIL OF 
‘Kiev 1 1628 

In 1620, the Orthodox Church in southern Russia 
was comforted by the appointment of anew Orthodox 
metropolitan to fill the place of the apostate Michael 
Rogoza. In that year, Patriarch Theophanes of 
Jerusalem, who (on August 15th) consecrated Job 
Beretsky as Metropolitan of Kiev, also ordained a 
bishop (Isaacius Boriskovich) for the Diocese of 
Lutsk, to whose diocesan rule the Monastery of 
Pochaev had belonged from of old. All the more 
grievous for the Orthodox was the subsequent defec- 
tion of Meletius Smotritsky, a prominent champion 
of the Orthodox Church, whom Patriarch 
‘Theophanes, among others, had likewise conse- 
crated as archbishop of the Diocese of Polotsk, 
Vitebsk and Moghilev. This happened shortly after 
the infamous persecutor of the Orthodox, Josaphat. 
Kuntsevich, Uniate bishop of Vitebsk, was murdered 
(in 1623), ‘The Uniates and the Jesuits accused 
Meletius of complicity in the murder. ‘The king 
ordered the murderers executed,...and Meletius, 
who was not well known for his firmness ofcharacter, 
capitulated. Afterwards, he withdrew to the East, 
where he spent about three years. On the return trip 
from thence, Smotritsky appeared in Rome and cast 
himself at the feet of the pope, who issued a bull 
appointing him (titular) archbishop of F 
After this, Meletius established his resid 
Dermansk Monastery (1627), and soon be 
write against the Orthodox Church, Thus, in 1628, at 
the Dermansk Monastery he entrusted to the Uniate 
Cassian Sakovich, Archimandrite of the Monastery 
of the Savior in Dubno, his “Apologia for My Journey 
Throughout the Lands of the East”, in which 
Meletius not only expressed the desire that the East- 
ern Church unite with that of the West, but lodged 
various slanders against the Eastern Church andthe 
Russian defenders of Orthodoxy. Therein he also 
began tocondemn his own previously articles, which 
he had written to advance the cause of Orthodoxy. 


When he learned of this, Metropolitan Job Boretsky 
hastened toconvoke an ecclesiastical Council tomect, 
in Kiev in 1628, summoning all the Orthodox bish- 
ops, archimandrites and abbots of western Russia to 
meet on August 15th. Moreover, he had to announce 
the prescription, received from King Sigismund III's 
royal diet, for the collection of funds to underwrite 
the cost of a war with Russia, over the accession of 
‘Tsar Michael Romanov tothe throne. Obedient tothe 


summons of their archpastor, and even more zealous 
for the glory of the Orthodox Church, the venerable 
Job and the others left in good time, so as to arrivein 
Kiev by the appointed day, and there, during the 
course of the Council, he had the consolation of 
witnessing Meletius’ renunciation of the Unia on 
August 15th, when, during a service with the metro- 
politan in the Church of the Dormition of the All-holy 
‘Theotokos, the main church of the Lavra of the Kiev 
Caves, he trampled his own Apologia underfoot, and 
then participated in pronouncing anathema upon 
Archimandrite Cassian Sakovich, the publisher of 
‘Meletius’ uniate writings. 

The next day, August 16th, a conciliar declaration 
was made in the name of the Council, in which all 
present at the Council stated that they “were all 
standing firmly in the Eastern Orthodox Faith, were 
not considering defecting to the Unia, and promised 
under oath not to give it up, but to urge all the 
Orthodox people to adhere to it.” This declaration 
was presented to all present at the Council to sign, 
and among the signatures of the metropolitan and 
the other high ecclesiastical dignitaries, such as 
Bishop Isaacius of Lutsk, the famous Peter Moghila 
(at that time archimandrite of the Lavra of the Kiev 
Caves), and others, the blessed Job wrote his own 
name, “John Zhelezo, Abbot of Pochaev”. 


‘Tue Saint's Asceric Exercises 1N HIS CELL 
‘Nolless remarkable was the interior life of the vener- 
able Job. “For by day,” as Dositheus says, “he exer- 
cised himself with constant handiwork, such as the 
planting and grafting of trees, the tending of or- 
chards, the building of weirs, which even to this day 
still stand, by the Lavra’s ponds on the west, beyond 
the kitchen-gardens. And afterwards, at night, the 
favorite of God would give himself over wholly unto 
the Lord.” The venerable Job particularly loved to 
withdraw for this purpose to a certain stone cave on 
Mount Pochaev. ‘This very cave, which has been 
preserved in the Pochaev Lavra to this day, is located 
in the so-called cave church of the Lavra, which is 
dedicated to Saint Job, under the great gallery which 
leads to the Catholicon-Church of the Dormition of 
the All-holy Theotokos. As one enters the cave 
church in which the relics of the venerable Job rest 
under an overhang of the natural rock-face, which 
was artfully left in its original state when the church 
was built, the cave of the venerable one is directly due 
east. In order to enter it, one must first ascend the 
rock-face for several steps; then, stooping forward, 
one enters the mouth of the cave, which is so small 
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that only people who are relatively thin are able to 
squeeze through. They go down into the cave with 
their arms stretched out before them, their heads 
almost touching the floor, because the rocks which 
hang down over their backs do not permit them to 
stand erect. Then one’s hands encounter the stone 
which stands like a column in the middle of the cave 
on the left side, and thus entry is gained to the cave 
itself by wriggling for almost twelve feet between the 
rocks. One's feet then stand first upon a little, round 
level place somewhat more than two feet in diameter, 
above which, toward the west, one sees, two feet 
above one’s head, an empty space with an uneven 
ceiling. One then stretches forth his left hand and 
leans against the aforementioned column, and duck- 
ing one’s head because a stone dome rather like a 
baldachino opens up ahead, one lifts up one’s foot as 
upon a step and, moving forward, enters the largest, 
northern end of the cave. It is precisely here, accord- 
ing to tradition, that the venerable Job waged his 
struggles of prayer. In shape, this cave is wider 
towards the top on the left side, and on the right is 
wider towards the bottom. When one inspects the 
cave, it is seen that no more than seven people can 
stand init, moreover with some having to bend down 
and other to lean against the walls. One should not 
fail also to mention that the cave of the venerable Job 
is roughly cruciform in shape: of its arms, the north- 
erm one is the largest, followed by the southern arm, 
then the eastern arm; the western arm is that 
through which entry is gained. The cave completely 
lacks even a single comfortable place to sit or lie 
down. Itis possible to rest, halfstanding, against the 
wall of the cave, or to crouch down on one’s haunches. 
But there isnot asingle place where one can really lie 
down, because the floor of the cave is extremely 
convoluted and uneven. The length of the cave from 
south to north is approximately twelve feet; its width 
is about eight feet, reckoning almost five feet for the 
northern arm and three and a half for the southern 
arm. The caveis formed of the same rock throughout: 
the hard sandstone which comprises all of Mount 
Pochaev. 

Overgrown with trees and bushes on all sides, and 
thus hidden from the eyes of men, the cave of the 
venerable Job was a most fitting refuge for one who 
loved inner stillness. “And if this cave of stone had a 
mouth,” writes Dositheus, “it would be able to tell us 
how, sometimes for three days at a time, sometimes 
foran entire week, shut up there alone, nurtured only 
by the tears which flowed from his pure heart, he 
prayed there for the good estate of the world which 
lieth in evil.” One day, when the venerable Job was 


praying in this manner, an extraordinary light sud- 
denly illumined his cave and for the space of “more 
than two hours” shone forth from its depths upon the 
church which stood across from it. “And seeing this,” 
says Dositheus, “I fell prostrate, sore afraid, over- 
‘come by so strange a sight.” 

Meanwhile, thanks to his great mortification of the 
flesh, and especially because of lengthy periods of 
time he spent standing in prayer, the feet of the 
venerable one began to bleed profusely, so that bits of 
his body began to fall off from his bones, “which,” as 
Dositheus says, “{his] precious incorrupt relics, 
which lie in {his} shrine, bear witness to this very 
day.” Subsequently, the pious monks of Pochaev who 
were entrusted with the task of transferring the 
saint's relics from one coffer to another, also had 
occasion to give the same testimony. 


In his behavior toward others, the venerable Job was 
extremely loving, humble, obedient, meek, kind, and s0 
disinclined to speak that, in Dositheus’ words, it was 
‘unusual to hear anything from him “other than, during 
every task and movement, like a river, the prayer: ‘O 
Lord Jesus Christ, have mercy upon me!” One night, as 
the saint was passing through the monastery’s barn, he 
found a man who was stealing grain, “and came upon 
him so suddenly that the thief was unable to take even 
asinglestep away with the sack full ofgrain.” Terrified, 
the thief fell at the feet of the blessed one, beseeching 
him to tell no one of this; “for that man,” Dositheus 
remarks, “was well known among his neighbors, and 
was therefore quite afraid that his good reputation 
would suffer fit became known that hecommitted such 
an evil deed.” But “the elder, being guileless and 
compassionate,” not only refrained from addressing to 
the thief a single word of reproof, but even helped him 
to lift the sack of stolen grain, urging him only, “with 
humble words”, never again todo anything of the sort. 
“And calling tohis mind the commandments of God and 
the impartial Judgment, at which everyone will have to 
give an account [of his deeds] to the Lord,” he sent him 
‘on his way. 


‘Tue Respect ACCORDED THE SAINT 
BY HIS CONTEMPORARIES 
It goes without saying that, given the saint’s conduct 
and activity, the considerable fame which so persis- 
tently accompanied him in Dubno and Ugornitsk 
would likewise not leave him any peace in the Mon- 
astery of Pochaev. In particular, many distinguished 
persons began to choose him as their spiritual father, 
thus entrusting to him their conscience and life amid 
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all the snares set in those times by the enemies of 
Orthodoxy. Thus, in 1646, Irene Yarmolinskaya, the 
foundress of the Orthodox Monastery of Saint John 
the Merciful in Zagayetsk, desiring to make her last 
will and testament, whereby she intended to leave 
her property for God-pleasing works, among which 
was a bequest of 300 gold pieces to the Monastery of 
Pochaev, had a number of her fellow nobles and 
friends sign her will as witnesses; and among their 
signatures we find that of her spiritual father, the 
venerable Abbot Job of Pochaev. The blessed one 
fulfilled the desire of the pious woman, and as was his 
custom signed the document “John Zhelezo, Abbot of 
Pochaev, by his own hand.” 

Itis thanks to this circumstance that the Pochaev Lavra 
now has in its possession one autograph of the blessed 
favorite of God, for no other example of his handwriting 
exists in the monastery’s archives. This will was 
preserved in the Zagayetsk Monastery for a long time. 

But in 1846, by order of the diocesan administration, 
Yarmolinskaya’s will, bearing the signature of the 
venerable Job, was transferred from Zagayetsk to the 
Lavra, where it is treasured to this day. 


Saint Jos Gives REFucE To THE ORTHODOX 
Durine KHMELNITSKY'S MILITary CAMPAIGN 
At the same time, others sought help from the vener- 
able Job amid the difficult circumstances of life 
‘Thus, during the military campaigns of Khmelnitsky 
(1648-1651), when, as Mount Pochaev states, “few 
monks were to be found in the monastery, and few 
people came to Mount Pochaev, because of the as- 
saults of the enemy”, the venerable Job gave refuge 
to the famous Lord John Zhabokritsky, who, in his 
own last will and testament (1648) bears positive 
witness that “during the tribulations of that time, 
which the Polish realm and those parts endured, 
when he [i.e., Zhabokritsky], because of the disorder 
which had come upon the Polish realm, was unable to 
keep at his side not only his friends, but even his own 
children, who fled from place to place, Father John 
Zhelezo, the Abbot of Pochaev, who is great before 
God, (and the brethren of his monastery), was in his 
mercy pleased to receive him at his monastery, in his 
unhappy misfortune... And of his bounty he sup- 
ported him and his younger son, who was with him at 
that time...” Consequently, Zhabokritsky later 
asked that he be buried at the Monastery of Pochaev, 
and for this purpose, as we have seen above, he 
bequeathed to it 200 gold pieces for commemorative 
services. 


‘Tae CHoosine oF THE Saint's SuccEssoR 
‘Thus did the venerable Job exercise himself in 
struggles of asceticism until the year 1649. Thatyear 
marked the ninety-eighth year of his life. For this 
reason, weighed down by labors and years, he began 
to consider who would make a worthy guide for the 
monastery after his death. More than halfa century 
(53 years) had passed since the Unia had established 
itself in the south-western area of Russia. Hitherto, 
through the efforts of the Jesuits, almost all of the 
most ancient Orthodox monasteries and churches in 
Volhynia were destroyed; and many old Russian 
Orthodox families had defected to Latinism. The 
Jesuits and the Basilians controlled nearly the entire 
province of Volhynia. Although, terrified by the 
armed forces of Khmelnitsky, the Poles accepted his 
demand (24 February 1649) that the Unia be abol- 
ished and Orthodoxy remain inviolable, such de- 
mands were not ratified by the king, and there was no 
hope that they would be given the force of law. Thus, 
the Uniates had only to take a few more steps to gain 
control of the Monastery of Pochaev, which was then, 
because of the significance of its holy icon and the 
grace-bearing signs wrought through it, one may say, 
the sole bulwark of Orthodox Church in Volhynia. 
While the venerable Job was alive, he vigilantly 
followed all the schemes and machinations of the 
enemies of Orthodoxy, and to his credit one must say 
that he succeeded in gaining such influence over his 
contemporaries that while he was abbot the Latins 
did not dare even to hint at the possibility of taking 
over his monastery. But now he was at the sunset of 
his days. As a man profoundly tested in the experi- 
ences of life, who had mastered it in the course of 
nearly a whole century, the venerable one could not 
fail to foresee with his clairvoyant sight what manner 
of storm-clouds threatened to break upon his monas- 
tery after his departure. In but a few decades the 
Monastery of Pochaev would fall victim to Uniate- 
Latin aggression. The case against Firlej for his 
confiscation of the monastery’s lands was not yet 
concluded. And due to the small size of the brother- 
hood, disorders began to manifest themselves in the 
monastery itself. For this reason, so that if only for 
a time he might provide the monastery with an 
intelligent and trustworthy leader, one able to over- 
‘see the monastery’s affairs, the venerable Job, like 
the venerable Theodosius of the Caves, wished to 
choose personally a worthy successor, and his choice 
fell upon Hieromonk Samuel Dobryansky. 

The dutiful brethren lovingly accepted the proposal 
of the venerable one, and tomake it more official they 


drafted the appointment of Dobryansky in a formal 
act, which all who took part in fulfilling the desire of 
the blessed one signed with their own hand. 

“We, the undersigned,” this act reads, “in agreement 
with the will of God and of our elder, Father John 
Zhelezo (who is great in God), the Abbot of Pochaev, 
who, mindful of the weakness ofhis age, and desiring, 
as a good shepherd and our father, that this holy 
place and the brethren not weaken in the godly life 
and order of worthy monasteries, thinking to spend 
the remainder of his days without any authority or 
burden, hath chosen for us, to be our abbot and elder, 
Father Samuel Dobryansky (who is great in God); 
and for his own part he hath ceded to him his own 
abbatial authority. And all of us, as many as are 
residing in this monastery, do graciously and lov- 
ingly and communally accept him [i.e., Dobryansky} 
as our abbot and elder, and for as longs the Lord God 
continueth our life, we promise [to remain] in obedi- 
ence to him and under his authority, without any 
contradiction or the introduction of any fabrications 
whatsoever; and those who come to take our place 
must also act likewise. But Father Dobryansky must 
also deal with the brethren as custom and the monas- 
tic ordinances require, for whatever purpose, for the 
sake of greater faith and indubitability; and we give 
this our document over the signature of our own 
hands, whoever among usis able to write, entrusting 
it to our brother, Arsenius Ortotovsky, who hath the 
task of writing this for us. Accomplished in the 
Monastery of Pochaev, on the 13th day of the month 
of March, in the year 1649.” 

‘The original act was signed by: Hieromonk 
Dorotheus Tretyakovsky (who was subsequently 
elected the second abbot of Pochaev after Saint Job), 
Hieromonk Manases, Hieromonk Hilarion Kazitsky, 
Hieromonk Manuel Vodinsky, Hierodeacon Isaia 
Ivanovsky, Hierodeacon Joseph Novitsky, 
Hierodeacon Seraphim Pakhomovich, Monk 
Arsenius Ortotovsky, Monk Barlaam Sharavsky; 
and for all the illiterate and those who were unable to 
write, Stephen Onetsky signed at the request of the 
brethren.” 

Subsequently, as is apparent from the acts of the 
Lavra, even after this the venerable Job did not cease 
to refer to himself as the Abbot of Pochaev and, one 
must assume, to govern the monastery, especially in 
the important circumstances prior to his own repose. 
Thus, in the matter of the entering of the will of the 
aforementioned Zhabokritsky into the municipal 
registers, on 18 March 1650, the venerable Job is 
called “the Abbot of Pochaev”, despite the fact that by 


that time Dobryansky had already been abbot for a 
whole year. 


‘Tue Repose OF THE VENERABLE JOB 
On 21 October 1651, four months after Khmelnitsky's 
defeat at Berestechka (30 June), the venerable Job 
received a revelation from on high, thatinseven dayshe 
would depart this life. “And in this manner,” in the 
words of Dositheus, “the day and hour of his departure 
were related a week prior to the time... And it came to 


pass,” as the author remarked. On 28 October 1651, the 
venerable Job himself served the divine liturgy, and 
after its conclusion, having given a last kiss to the 
grieving brethren, “at the very hour which he foretold”, 
without any illness “he peacefully passed from this 
transitory life into everlasting blessedness, during the 
reign of King John Casimir III (1.648-1668).” 
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With tears the brethren drenched the body of their 
father and guide, “which was desiccated by fasting 
and labors”, and having chanted his funeral service 
according to the rites of the Holy Orthodox Church, 
they piously committed it to the earth, in the sixth 
year of the reign of Tsar Alexis Mikhailovich of All 
Russia [1645-1676], while Dionysius Balaban was 
Bishop of Lutsk [1650-1657], Sylvester Kossov was 
Metropolitan of Kiev [1647-1657] and Joseph was 
Patriarch of All Russia [1633-1652]. 


Translated from the Russian by the reader Isaac E. 
Lambertsen, from Orthodoxy in Western Russia, 
oraPatericon of Volhynia-Pochaeu, by Archpriest 
A. Th. Khoinatsky (Moscow: D. I. Pryesnov Press, 
1888), pp. 131-178. Copyright © 1993. Alll rights 
reserved by the translator. 


‘THE 28th DAY OF THE MONTH OF OCTOBER 
and 
THE 6th DAY OF THE MONTH OF MAY 
AKATHIST HYMN TO OUR VENERABLE AND GOD-BEARING FATHER JOB, 
WONDERWORKER OF POCHAEV 


Kontakion I 
O venerable father Job, chosen wonderworker and 
good instructor of the land of Russia, earnest inter- 
cessor for the whole world: thy monastery, which is 
illumined by thy pure life, and all Orthodox Chris- 
tians, offer up unto the Holy Trinity praises of 
thanksgiving for thee. As one who hath boldness 
before the Lord, be thou a tireless intercessor for our 
souls and a speedy ally for those who do battle 
against the passions, that in the joy of our hearts we 
may cry unto thee: Rejoice, O Job, all-glorious 
favorite of God and adornment of the Monastery of 
Pochaev! 


Thos I 

‘An angelic herald hast thou truly been shown to be 
for the people of Little Russia who are assailed by the 
enemies of the Church, O Job our father, as much by 
thy writings and the printing of sacred books as by 
thy God-pleasing life and thy glorious departure 
unto God; and now thou dost show thyself to the 
whole world as. fervent intercessor before the throne 
of the Master. Wherefore, we cry unto thee: 

Rejoice, good warrior of the true Church; 

Rejoice, radiant beacon of Orthodoxy! 

Rejoice, thou who didst protect our fathers 
from heresy; 

Rejoice, thou who hast made their children 
steadfast in piety! 

Rejoice, thou who while yet achild didst leave 
thy parents’ house, for the sake of salvation; 

Rejoice, thou who showed care for thy soul 
more than others! 

Rejoice, for thine elders marvelled at the 
struggles of thy childhood; 

Rejoice, for from thy youth thou wast enrolled 
among them in the angelic habit! 

Rejoice, thou who illumined the Monastery of 
Ugornitsk by thy life; 

Rejoice, thou who made the Monastery of 
Dubensk glorious by thy manifold labors! 

Rejoice, strengthening in the Faith for those 
who are weak; 

Rejoice, admonishing of the ignorant! 

Rejoice, O Job, all-glorious favorite of God 
and adornment of the Monastery of Pochaev! 


Kontakion II 
Seeing thy zealous progress in the spiritual life, the 
monks of the Ugornitsky Monastery arranged that 
thou become a schema-monk and a priest; and the 
land of Volhynia, urging thee on to thy greatest 
labors, made thee an abbot in the city of Dubno, to 
bring a halt to apostasy, for the spiritual nurturing 
of the Orthodox people, and that tireless chanting 
might be made unto the Lord: Alleluia! 


Tkos IT 
Thou didst truly show forth a perfect understanding, 
O father, when thou didst turn aside to the Mount of 
Pochaev for tranquility of soul, and instead of lead- 
ership didst give thyself again over to obedience; yet 
the Lord accounted it a higher struggle for thee to 
receive the abbacy there, a second time; and the 
brethren of Pochaev cried out to thee with gladness: 

Rejoice, O our new and all-wondrous father; 

Rejoice, model of piety! 

Rejoice, thou who didst accept the abbacy as 
an obedience; 

Rejoice, thou who didst willingly enslave thy- 
self to God and thy neighbor! 

Rejoice, for in thine abbacy the likeness of 
Christ's humility is revealed; 

Rejoice, for therein is peace found for our souls! 

Rejoice, thou who offered up goodly supplica- 
tion in behalf of the people; 

Rejoice, thou who didst manfully array thyself 
against the demons! 

Rejoice, thou who 
didst acquire a place in the 
choir of the angels; 

Rejoice, thou who 
wast shown tobe a good guide 
unto salvation! 

Rejoice, encourage- 
ment for those who are being 
saved; 

Rejoice, reproof of the 
slothful! 

Rejoice, O Job, all- 
glorious favorite of God and 
adornment of the Monastery 
of Pochaev! 


Kontakion IIT 

‘The power of the divine Spirit enriched thee, O all- 
wise Job, when, upbraiding the thief who was steal- 
ing the monastery’s grain, thou didst straightway 
give him forgiveness and didst givehim that which he 
sought to steal, for the sake of his repentance and to 
provide sustenance for his hungry body; for in doing 
this thou didst melt his stony heart and teach him to 
sing: Alleluia! 


Tkos II 

Caring constantly for thy soul, O venerable father, 
thou didst love to seclude thyself in a cave, where, 
spending days and nights in prayer, thou didst con- 
verse with the one God; wherefore, the light of His 
grace made the dark cave as radiant as Mount Tabor 
and hath taught all to cry out to thee: 

Rejoice, ever-burning incense of prayer; 

Rejoice, inexhaustible well of tears! 

Rejoice, thou who didst emulate the recluses 
of the Kiev Caves of old; 

Rejoice, thou who didst acquire their gifts of 
grace! 

Rejoice, for by thy prayers thou didst 
strengthen the brethren in patience; 

Rejoice, for thou didst drive the demons from 
thy monastery with thy sighs! 

Rejoice, thou who didst summon the light of 
heaven to thy gloomy cave; 

Rejoice, thou who hast brought grace from the 
Lord into our passion-plagued souls! 

Rejoice, adamantine diamond of the cliffs of 
Pochaev; 

Rejoice, all-glorious beacon of the whole land 
of Russia! 

Rejoice, all-glorious pillar of the universal 
Chureh; 

Rejoice, refuge of all who pray! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion IV 
Desiring to dispel the tempest of the assaults of the 
heretics, thou didst attend the sacred council of the 
Orthodox in the divinely saved city of Kiev, where 
thou didst boldly confess the unadulterated Faith 
and didst exhort all the people to cleave unto it; 
wherefore, thou didst not cease to commit sacred 
books to print in the Monastery of Pochaey, that all 
whoread them might hold tothe true Faith and chant 
unto God in Orthodox manner: Alleluia! 
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Ikos IV 

‘The brethren of Pochaev heard the unceasing prayer 
of Jesus uttered by thy lips, O father Job, and beheld 
the tears which flowed from thine eyes; and, edified 
by thine instructive discourse, and moved to com- 
punction by the example of thy life, they said: 

Rejoice, our all-good intercessor; 

Rejoice, our meek teacher! 

Rejoice, thou who pourest forth tears of grace; 

Rejoice, thou who movest our hearts to com- 
punction! 

Rejoice, for thou dost uneasingly offer spiri- 
tual sacrifice to the Lord; 

Rejoice, for in thy mind thou dost ever dwell 
upon the consolations of paradise! 

Rejoice, emulator of the Forerunner in absti- 
nence; 

Rejoice, fellow zealot of Job the much-ailingin 
longsuffering! 

Rejoice, thou who didst acquire the gifts of 
them both; 

Rejoice, thou who hast been accounted wor- 
thy to serve with the angels! 

Rejoice, feeder of the poor; 

Rejoice, consoler of the sorrowful! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion V 
Thou wast like unto a divinely-guided star, O vener- 
able one, traversing the land of Galicia and Volhynia, 
illumining all with the light of Orthodoxy, imparting 
an increased zeal to zealots of the Faith, rendering 
the hearts of the good steadfast in Orthodoxy, and 
ever moving the slothful tochant unto God: Alleluia! 


Thos V 
Monks and layfolk beheld the abbot of the Monastery 
of Pochaev humbling himself by tilling the earth, 
planting trees and gathering manure, and they mar- 
yelled at him as at a second Saint John of Damascus; 
and they came to despise all the pride of heresy and 
rendered their souls steadfast in Orthodoxy, saying: 

Rejoice, leader of the good struggle; 

Rejoice, confirmation of the true Faith! 

Rejoice, thou who denouncest the ungodly 
pride of the heretics; 

Rejoice, thou who exaltest Orthodox humble- 
mindedness! 

Rejoice, for through thee have we come to 
recognize the beauty of piety; 

Rejoice, for through thee have we trampled 
down within ourselves the vain world! 


Rejoice, goodly admonition for the rich of this 
world; 

Rejoice, goodly consolation for those who are 
poor and those who toil! 

Rejoice, thou who didst willingly take up the 
cross of privations; 

Rejoice, thou who enablest us also to bear the 
same cross! 

Rejoice, follower of Paul, the maker of tents; 

Rejoice, good servant of Christ God! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion VI 
Asapreacher of the Orthodox Faith andpiety through- 
out thy whole life, O venerable Job, thou didst seal 
thy life with thy holy repose which thou didst foretell 
a week beforehand, which thou wast vouchsafed to 
receive after having communedof the Holy Mysteries 
without pain, in nowise regretting anything of this 
world, but desiring release and to be with Christ, that 
thou mightest unceasingly chant the hymn of the 
seraphim: Alleluia! 


Tkos VI 

‘Thy dead body shone forth with splendid beauty, O 
venerable one, for as thou didst mortify it during thy 
lifetime with fasting and labors, after thy repose the 
Lord hath glorified it with incorruption and a sweet 
fragrance, and hath taught us to chant unto thee: 

Rejoice, thou who hast passed over to make 
thine abode in the heavens; 

Rejoice, advocate for the earth! 

Rejoice, thou who didst have foreknowledge of 
thy departure from among mortals; 

Rejoice, thou who wast fervently gladdened 
thereby! 

Rejoice, for thou makest us steadfast in fear- 
lessness in the face of death; 

Rejoice, for thou teachest us to trust in the 
mercy of God! 

Rejoice, thou who reprovest those who love 
this transitory life; 

Rejoice, incorrupt witness in the flesh to the 
‘coming resurrection! 

Rejoice, thou who wast zealous to crucify thy 
flesh in this life; 

Rejoice, thou who hast shown it tobe fragrant 
after death! 

Rejoice, manifest denouncer of the unbelieving; 

Rejoice, good confirmation of those who hope! 

Rejoice, O Job, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 
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Kontakion VII 
Desiring to announce to the Church the incorruption 
of the relics of the venerable Job, in a thrice-repeated 
dream God showed him to Metropolitan Dionysius as 
alive and announcing to him the will of God; and 
Dionysius, believing him, glorified the Almighty and 
His favored one with the hymn: Alleluia! 


Tkos VII 

The sacred council, with the monks and all the 
people, acknowledged thee tobe a new intercessor for 
the whole world and a wonderworker; and when 
Dionysius went to the Mount of Pochaev and ac- 
quainted himself with thy life, thy precious body was 
taken up from the bosom of the earth incorrupt and 
full ofsweet fragrance, pouring forth such miracles of 
healing that all cry out: 

Rejoice, new and great wonderworker; 

Rejoice, thou who with all the saints hast a 
share in the kingdom of heaven! 

Rejoice, thou who by thy burial didst sanctify 
the land of Volhyni 

Rejoice, thou who by the revealing of thy relics 
hast made us steadfast in Orthodoxy! 

Rejoice, for through thee the halt and the 
blind receive healing; 

Rejoice, for the demons tremble before thine 
incorrupt body! 

Rejoice, thou who fillest with compunction us 
who stand before thy sepulcher; 

Rejoice, thou who movest us to desire salvation! 

Rejoice, thou who after death didst appear to 
many as one living; 

Rejoice, thou who in thy spirit hast joined in 
fellowship with the heavenly powers! 

Rejoice, well-spring of miracles; 

Rejoice, our mighty ally against the demons! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion VIII 
A strange and wondrous miracle 
didst thou show forth, O venerable 
Job, when, soon after thy glorifica- 
tion, thou didst appear amid two 
angels, praying in the church of 
Pochaev;and untoacertain maiden 
thou gavest a cloth full of myrrh to 
place upon the sores of the ailing @&q 
Abbot Dositheus; and, receiving ‘} 
healing, he straightway fell down iy 
before thy tomb, full ofhealth, and 
chanting unto God: Alleluia! 


Tkos VIL 

‘Thou hast truly been the full protection and help of 
thy monastery, O all-glorious Job, and the Orthodox 
people came to understand this when they beheld 
thee in the sky, praying to the Theotokos for the 
salvation of the holy Lavra, of the monks and laymen, 
who were sorely beseiged by the Moslem hordes; and 
who from that hour they chanted to thee in joy: 

Rejoice, O our omnipotent helper; 

Rejoice, unassailable rampart of the holy 
monastery! 

Rejoice, thou who dost repel the assaults of 
the Moslems; 

Rejoice, thou who turnest their arrows back 
against their own heads! 

Rejoice, for thou didst entreat the angelic 
hosts to appear and drive them away; 

Rejoice, for thou didst then call many Mos- 
lems to Christ! 

Rejoice, thou who didst transform warriors 
who had besieged the monastery intonovices therein; 

Rejoice, thou who didst put the incorrigible to 
flight! 

Rejoice, shaming of audacity opposed to God; 

Rejoice, crown of Christian patience! 

Rejoice, thou who dost not disappoint the 
trust placed on thee; 

Rejoice, thou who savest and glorifiest those 
who pray to thee! 

Rejoice, O Job, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion IX 
Dismissing all the apostasy and wavering in the 
Faith endured by the people and his monastery, by 
his own supplications the venerable Job returned the 
land of Volhynia to Orthodoxy and therein now 
revealeth the holy shrine of Pochaev as a most solid 
bulwark of the true Faith for the myriad people who 
have recourse toit, who venerate his relics with their 
lips and heart, and chant unto God: Alleluia! 


Thos IX 
Orthodox hierarchs and the whole sacred council 
shown to be proclaimers of thy glory when thy 
's, which had been hidden from the apostates 
from Orthodoxy, were again borne into the holy 
church, while the Christians bowed down and saidin 
gladnes 

Rejoice, sun of Orthodox Volhynia; 

Rejoice, star of the true Church! 

Rejoice, beam of righteousness who shone 
forth, the night having passed; 


Rejoice, ray of light which dispelled the dark- 
ness of heresy! 

Rejoice, thou who in the new manifestation of 
thy relics dost again pour forth miracles; 

Rejoice, thou who didst thereby utterly de- 
nounce apostasy from Orthodoxy! 

Rejoice, for thou hast not ceased to fulfil the 
entreaties of the faithful; 

Rejoice, for thou didst not dwell upon the 
offenses of our fathers! 

Rejoice, thou who teachest us to forgive our 
enemies; 

Rejoice, thou who makest us steadfast in 
longsuffering! 

Rejoice, reproof of the faint-hearted; 

Rejoice, forgiveness of the penitent! 

Rejoice, O Job, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion X 
O venerable Job, be thou now the mediator of our 
salvation, for the ungodly have introduced many 
corrupt practices in our land, and because of them 
our might hath waned; yet in contrition of heart we 
fall down before thine aid, and trusting in thine 
intercession we cry out unto God: Alleluia! 


Tkos X 
Allthroughout thy life thou wast a firm rampart of the 
‘Orthodox Faith in the land of Volhynia and Galicia, O 
venerable father, and even after thy repose thou dost 
contend forthe truth by thine appearances and healings; 
and moreover thou dost also converse invisibly with the 
souls ony, children, that all of us may cry out to thee: 
Rejoice, thou who dost fight for our salvatio 

Rejoice, thou who dost dispel the temptations 
of the wicked! 

Rejoice, thou who for us hast acquired bold- 
ness before the Lord; 

Rejoice, thou who hast received from Him the 
grace of healings! 

Rejoice, for today thou abidest in paradise 
with the angels; 

Rejoice, for there thou joinest chorus with the 
apostles and martyrs! 

Rejoice, thou who with them dost intercede 
for the Church; 

Rejoice, mediator of the lovingkindness of 
God for us! 

Rejoice, thou who even during thy life didst 
love the repentant; 

Rejoice, thou who now dost bear their suppli- 
cations up like incense to the throne of heaven! 


Rejoice, thou who dost hearken quickly unto 
all who pray to thee; 
Rejoice, protector of the lowly of heart! 
Rejoice, O.Job, all-glorious favorite ofGod and 
adornment of the Monastery of Pochaev! 


Kontakion XI 
favorite of God, accept thou our hymn of thanksgiv- 
ing offered unto thee with pure love, like the widow's 
mite, for our spiritual state is poverty in thy sight, 
and weare unable toemulate thee in good works; yet, 
offering up sighs of contrition for our sins, we are 
comforted by the glory of thy virtues, chanting unto 
God: Alleluia! 


Thos XI 
‘Thou wast a beacon of the Orthodox Faith anda pillar 
ofpiety, O Job our father, in word, life, love, faith and 
purity; therein strengthen us by thy prayers and 
drive far away from us all heresy and corrupt prac- 
tices, that we may chant this hymn of thanksgiving: 

Rejoice, elect of Gods 

Rejoice, conversor with angels! 

Rejoice, thou who in the spirit of thy love hast 
not withdrawn from us; 

Rejoice, thou who through thy spirit dost 
bestow benefactions upon us! 

Rejoice, for those who gaze upon thine 
incorrupt body arm themselves against carnal pas- 
sions; 

Rejoice, for those who read of thy holy life 
strive to cleanse their souls! 

Rejoice, thou who dost teach us to be zealous 
for our salvation; 

Rejoice, thou who dost urge us to work to- 
wards the salvation of our neighbor! 

Rejoice, thou whosettest our hearts afire with 
zeal for Orthodoxy; 

Rejoice, thou who makest our souls contrite 
for our sins through repentance! 

Rejoice, dispeller of spiritual sleep; 

Rejoice, bestower of spiritual vigilance! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion XII 
‘The grace of unceasing prayer and disregard for the 
body, of spiritual joy and sympathy for one’s neigh- 
bor, didst thou acquire in abundance, O father Job; 
wherefore, by thine almighty supplications make us, 
who are slothful and sinful, partakers thereof, that, 
delivered from the tyranny of the passions, we may 
chant unto God: Alleluia! 


Ikos XII 
Hymning thy wondrous life on earth and thy glorifi- 
cation in heaven, we beseech thee, O venerable Job: 
By thy supplications establish the Orthodox Faithin 
the land dear to thee, defend and strengthen the 
whole Church of Christ on earth against unbeliefand 
heresy, and spurn not these our praises: 

Rejoice, thou who didst share in the ministry 
of the apostles; 

Rejoice, thou who didst love the struggles of 
the desert-dwellers! 

Rejoice, goodly example of poverty of spirit; 

Rejoice, thou who didst richly acquire spiri- 
tual tears! 

Rejoice, for by thy meekness thou didst bring 
the souls of thieves and malefactors to the Lord as a 
good inheritance; 

Rejoice, for together with all who hungered 
and thirsted after righteousness thou dost now dine 
in the mansions of God! 

Rejoice, thou upon whom God hath had mercy 
and hath glorified with all the merciful; 

Rejoice, thou who now dost gaze upon Him 
face to face with all the pure of heart! 

Rejoice, thou who lookest down from the heav- 
ens upon us with love; 

Rejoice, thou who impartest help from the 
Lord to all who labor for Orthodoxy! 

Rejoice, thou who preservest thy monastery 
from every evil circumstance; 

Rejoice, thou who offerest up prayers unto the 
Lord for the whole world! 

Rejoice, OJob, all-glorious favorite of God and 
adornment of the Monastery of Pochaev! 


Kontakion XIII 
O most blessedand venerable Job, great zealot of the 
Orthodox Faith and steadfast denouncer of heresy! 
Reject not this meager supplication, which is offered 
unto thee from the depths of our wretched hearts; but 
be thou for us a faithful guide in faith and repen- 
tance, a good helper amid struggles, and a never- 
tiring advocate before the Lord for the salvation of us 
who for thy sake chant unto God: Alleluia! Alleluia! 
Alleluia! 


This Kontakion is recited thrice, whereupon Ikos I 
and Kontakion I are repeated. 


PRAYER TO OUR VENERABLE FATHER JOB, ABBOT AND WONDERWORKER OF POCHAEV 


Ovenerable father Job, divinely wise 
instructor for monks in the life of 
industry, tireless struggler for meek- 
nessand abstinence, purityand chas- 
tity, brotherly love and love of the 
poor, patience and vigilance, from 


thine earliest youth to thy most ad- 
vanced age, great zealot and insu- 
perable champion of the Orthodox 
Faith, divinely radiant beacon of the 
land of Volhynia and Galicia, and 
invincible defender of the holy 


* body 


Monastery of Pochaev: With the 
eye of thy compassion look down 
upon us, thine unworthy children, 
who every day earnestly have re- 
course unto thee, and upon these 
God-loving people who have gath- 
ered before thy Spirit-bearing and 
greatly healing relics and fall down 
with reverence before them; and in 
thine intercession before the Master 
Most High ask thou, for them and 
for us, all things profitable and use- 
ful for life and piety. Heal thou the 
sick, impart courage to the faint- 
hearted, comfort the sorrowful, aid 
the oppressed, strengthen the weak, 
and raise up those who have fallen 
down; and by the grace given thee 
by God, grant thou to everyone all 
things—each according to his need 


and requirement—which may serve 
for salvation of soul and health of 
dy send up 


O favorite of € 
thine almighty supplication also for 
the suffering land of Russia, that 
peace and tranquility, piety and 
length of days, may again reign con- 
tinually therein, righteousness and 
mercy may be in its judgments, and 
wisdom and goodly prosperity in its 
counsels; that loyalty may be estab- 


lished among good men, and fear 
and terror among the wicked, that 
they may cease from doing evil and 
do good; that thus the kingdom of 
Christ may grow and increase in our 
land, and that God Who is won- 
drous in His saints may be glorified 
therein, To Him alone is due all 
glory, honor and worship: to the 
Father, and to the Son, and to the 
Holy Spirit, now, and ever,and unto 
the ages of ages. Amen 


TOWARD A HISTORY OF THE ECCLESIASTICAL DIVISIONS 
WITHIN THE RUSSIAN DIASPORA 


Cuapter I 
Inrropuctory Remarks ConcERNING THE Sources Usep By Dimitry PosPIELOVSKY 


Much has been written about the Church of 
Russia since the Revolution of 1917. Usually the life 
of the Church in the homeland and that abroad have 
been investigated separately. In this respect one 
must acknowledge Dimitry Pospielovsky’s attempt 
as a positive example, he having devoted his work 
simultaneously to all parts of the Church of Russia. 
His two-volume work, The Russian Church under the 
Soviet Regime: 1917-1982 (Crestwood, N.Y.: St. 
Viadimir’s Seminary Press, 1984), goes beyond the 
parameters set by its title. He has collected, and set 
forth in plain language, various aspects of the life of 
the Church of Russia under the Communist regime. 
One must say that this portion of his work is deserv- 
ing of attention, although one may not agree with 
him on all points. In particular, he clearly underes- 
timates the profoundly destructive nature of the 
activity of Patriarch Sergius. Not long ago, there 
appeared in print.a well-documented work revealing 
the latter's intrigues, leading to the persecution of his 
brother bishops, which he engaged in so as to clear a 
path for himself. ‘This important work by an un- 
known author was received from the U.S.S.R.;and, of 
course, it is not surprising that Mr. Pospielovsky is 
not familiar with it. Yet in addition to it there is a 
great deal of material on the activity of Metropolitan 
(later Patriarch) Sergius, of which the author makes 
scant use. 

Matters stand differently with regard to that part 
of his work in which he investigates Church life 
outside of Russia. There his bias shows through, as 
well as his ignoring of a significant portion of the 
existing material, which ill befits any piece of schol- 
arly research. 

We, of course, cannot demand that anyone agree 
with us, but it would seem that the author of a 
historical investigation greatly debases its signifi- 
cance ifhe simply sidesteps certain material without 
mentioning it, or even if he does mention it, but only 
in the bibliography, completely ignoring its content. 
‘Thus, for example, he devotes no real space to an 
analysis of the content and the entire significance of 
the Resolution of His Holiness, Patriarch Tikhon, the 
Sacred Synod & the Supreme Ecclesiastical Council, 
dated 7/20 November 1920, despite the fact that all 
the parts of the Church of Russia have at various 
times based their existence upon it. Without any 
proofs, the author simply brushes aside the applica- 


bility of this Resolution. He does not set forth its 
content, and does not favor the reader with any 
argument for or against the significance of this im- 
portant document. Furthermore, it was not only the 
bishops and 1935 Convocation in Sremsky-Karlovisy 
who based themselves on this Resolution, but even, 
sucha serious scholarly canonist as Professor Sergius 
Vladimirovich Troitsky, while he was still free to 
write what he wished. 

Finally, the scholarly expertise of Prof. Troitsky 
does not mean that we cannot disagree with his 
opinions on occasion. More than once I myself dis- 
agreed with him and engaged in controversial ex- 
changes with him in the press and during personal 
encounters, yet I always gave his rare erudition its 
due. T acknowledge that, acquainted as I was with 
him for many years, I found it difficult to write my 
critique of the book he wrote against our Church, 
which he, situated as he was in a Communist coun- 
try, penned under pressure, completely contrary to 
the convictions he had expressed earlier. In many 
instances in my book, The Truth about the Russian 
Church in the Homeland & Abroad, I should have 
disputed that his attacks were his own words, Dur- 
ing the preparation for the Council of 1938, he par- 
ticipated in the Pre-conciliar Committee and re- 
viewed my report on the case of Metropolitan Eulogius, 
and did not express himself against it; his remarks 
were taken into account when I set the report in its 
final form. 

Moreover, one should not fail to mention that Mr. 
Pospielovsky does not cite in the list of materials used 
by him several important publications: the official 
periodical of the Synod, “Church Life” [“Tserkovnaya 
zhizn™), which replaced “Church Register” 
[*Tserkovnya vedomosti”] in 1932, he seems not to 
know at all. Of Archbishop Nikon's multi-volume 
biography of His Beatitude, Metropolitan Anthony of 
Kiev & Galich, including several volumes of his 
collected works (in all, 17 volumes), he also makes no 
mention. There isa considerable amount of material 
to which he pays no attention in the two volumes of 
my collected works, in the pamphlet “Denial Instead 
of Confirmation” (occasioned by Archbishop John 
Shakhovskoy’s pamphlet “The Confirmation of the 
Local Church”), and a number of other works. 

Meanwhile, without any direct connection with 
the text of his history, obviously as “accusatory” 


material to be used against the Synod of Bishops, he 
prints in an appendix the address to Hitler, express- 
ing gratitude for the building of the cathedral church 
in Berlin, yet does not include an important docu- 
ment like the Resolution of His Holiness, Patriarch 
‘Tikhon, the Sacred Synod & the Supreme Ecclesias- 
tical Council, dated 7/20 November 1920, He does 
not, however, mention that this address of thanks 
was written in the years before World War II, when 
the cruelties and anti-Russian policies of the Nazis 
were still little known, sometimes even to Jewish 
organizations. Consequently, the flight of Jews from 
Germany began quite late. Dimitry Pospielovsky is 
evidently unaware of the resolution of the Supreme 
Court of the Federal Republic of Germany (the high 
est court of appeal), which acknowledged that the 
legislation dealing with the Orthodox Diocese of 
Germany was enacted on purely juridical, and in no 
way political, bases. 

Another considerable omission is the fact that 
Dimitry Pospielovsky does not delve into an in-depth 
study of our differences with the Archdiocese of 
Western Europe with regard to its submission to 
Constantinople. Professor Troitsky's participation 
in the controversy over this question is mentioned 
only in passing, without essentially going into the 
arguments critical of this act. In his bibliography, 
Pospiclovsky includes Troitsky’s work “Delimitation 
or Schism?", yet passes in silence over my closely 
argued reply to him (and which Troitsky did not 
rebut), entitled “Unity or Disintegration?”, first 
printed separately in 1932, and later in the first 
volume of my writings (apparently unknown to 
Pospielovsky). In particular, it is strange to write on 
the question of the Church Abroad without knowing, 
or passing over in silence, my report (based on docu- 
mentary evidence) to the Pan-Diaspora Council of 
1938, “Metropolitan Eulogius’ Departure to the Ju- 
risdiction of the Patriarch of Constantinople & the 
Reaction of the Russian Church Abroad toThis Act”. 

Quite unforgivable for a historian is the fact that 
Dimitry Pospielovsky did not utilize so important a 
collection of documents as that published by Holy 
‘Trinity Monastery in 1955, The Russian Orthodox 
Church in North America. ‘This book contains a 


' Protopresbyter George Grabbe, The Church & Its 
Teaching in Life (Montreal: Monastery Press, 1964). 
‘There is also material relevant to this question in 
Vol. II (Montreal, 1970). In his private conversations 
with me, Troitsky only took exception tocertainofmy 
expressions at the end of the pamphlet, but did not, 
contest my arguments. 
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wealth of material set forth quite dispassionately. It 
is only with difficulty that one can imagine how a 
historian of that period could fail to use this book. If 
he does so intentionally, and not out of ignorance, 
such would constitute a prejudice entirely unbefitting 
ahistorian. Our quotes from this book will reveal to 
the reader the full significance of my remark here. 

For the history of the schism in Western Europe, 
Nicholas Talberg’s book On the Fortieth Anniversary 
ofthe Pernicious Eulogian Schism (Jordanville,1966) 
has practically the same significance. It too does not 
appear in Pospielovsky’s bibliography and is ac- 
corded no attention. 

Elementary objectivity of a scholarly approach to 
the matter would demand that an author not only use 
this material, but also, for example, study and pay 
careful attention to the detailed Encyclical Epistle of 
the Council of Bishops of 1933. One might assemble 
a long list of important materials to which 
Pospielovsky pays no heed, or, perhaps, with which 
he is unacquainted. This renders his work one-sided 
and unscholarly, despite the outward appearance of 
scholarly research. 

Asregards the second part of Pospielovsky’s work, 
ie, the chapters dedicated to the situation of the 
Church in Russia, they are, as I have already men- 
tioned, interesting and contain many important facts. 
We might, however, reproach the author for not. 
delving more deeply into the content of the ideology 
of Sergianism, which was treated in the aforemen- 
tioned Epistle of 1933, in the disputes with the 
bishops who did not agree with Patriarch Sergius, 
and in the exposition of the reasons why the election 
of Patriarch Pimen was not recognized as legal. 

Moreover, this may be the result of the fact that, 
apparently, the author's entire work is directed not 
so much toward the elucidation of the truth of his- 
tory, as toward the laying of a background for the 
discrediting ofthe Russian Orthodox Church Abroad. 

Incriticizing everything relating to the inception 
of the organization of the Russian Church Abroad, 
Mr. Pospielovsky does so first of all with a total lack 
of understanding of the situation of the refugees 
following their mass evacuation from Russia, and the 
inter-Church relations of that period. This was a 
phenomenon which no canon could envision on such 
ascale. Even Metropolitan Anthony himself, when 
he arrived in Constantinople, did not imagine the full 
extent of the task which confronted him. One should 
not forget that the Russian army of General von 
Wrangel, with its vast mass of refugees, filled 
Constantinople with such numbers that the Turks 
were at times in the minority, the moreso in that the 


capital of their vanquished country had been occu- 
pied not only by the Western allies, butin partalso by 
the army of General von Wrangel. Amid the chaotic 
mass of refugees, upon which the consequences of the 
long civil war, the breakdown of family life and the 
temptations and various scandals in which these 
resulted had a deleterious affect, there were still 
attempts to create positive conditions for the Church 
life of these refugees. All of these factors contributed 
to the chaos from which attempts were made to lead 
the people toa more normal and organized way of life. 


Cuarrer II 

Arriving in Constantinople, Metropolitan An- 
thony, as Archbishop Nikon correctly writes, “origi- 
nally considered that thenceforth all the activity of 
the Russian Supreme Ecclesiastical Administration 
would have to be terminated, and all care for the 
spiritual organization of the Russian Orthodox people 
would have to be assumed by the Church of 
Constantinople, and the local Orthodox Churches 
within whose boundaries the Russian Orthodox people 
found themselves” (Archbishop Nikon, The Biogra- 
phy of His Beatitude, Metropolitan Anthony of Kiev & 
Galich, Vol. V (1959), p. 5). 

Yet what could the local Churches do considering 
the difference in language, the different customs of 
the hundreds of thousands of refugees which were 
pouring in? Moreover, in the majority of cases, these 
refugees were accompanied by their own priests, who 
found it impossible to communicate with the Greek 
bishops. It was not possible to resolve this problem 
on the basis of the formal rules of the (Ecumenical 
Councils, as Pospielovsky, exercising hindsight, would 
have us believe. The Eastern bishops resolved it in 
practice with the help of the canon of love, following 
the example of Constantinople, which, in 747, estab- 
lished the Archbishop of Cyprus and all his clergy 
and people in the Hellespont, with all their privileges 
reserved to them, and even made the local bishops 
subject to him. Pospielovsky thinks that canons 17 
and 37 of the Sixth Ecumenical Council should be 
applied to the Russian refugees, but in actual fact the 
Churches which received them applied to them the 
far more appropriate canon 39 of the same Council, 
which the Church of Serbia explained to its govern- 
ment. The importance of this decision was elucidated 
in a canonical reference by Professor Troitsky. It is 
astonishing that Mr. Pospielovsky has mentioned 
two canons which do not apply to this case, yet is not 
aware of the canon which applies to massive exodus. 

Inmy report tothe Council of1938 concerning the 
interrelations between the Church Abroad and the 
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other Orthodox Churches, it is clearly shown how 
this situation was realized in the various Churches. * 
When the Church of Serbia received on its own 
territory the Russian Ecclesiastical Administration 
Abroad, a definite modus vivendi was worked out: 
within the boundaries of the Church of Serbia, the 
Russian Church governed itself independently, but 
on its territory episcopal consecrations were per- 
formed with the consent of the Patriarch, parishes 
were opened with the consent of the corresponding 
Serbian diocesan bishop, who was informed concern- 
ing the appointment or replacement of the priest. 
Each time the Council of Bishops met in the Patriar- 
chal Palace, it did so with the consent of the Patri- 
arch, but it made its own decisions independently. 
This order, without any complications whatsoever, 
was observed until our departure from Belgrade, 
which was necessitated by the approach of the Soviet 
armies. 

‘Thus, in both Constantinople and in Belgrade, 
our ecclesiastical administration was in the position 
of a guest, and when it left no one anywhere raised 
the question of the necessity of obtaining a canonical 
release. IfMr. Pospielovsky raises this question, he 
is obviously confusing the concepts of jurisdiction 
and protection. 

Incidentally, after Metropolitan Anthony and the 
Supreme Ecclesiastical Administration left for 
Sremsky-Karlovtsy, an episcopal council remained 
in Constantinople with Archbishop Anastasius, as 
administrator of the Church communities within the 
area of Constantinople, until the Russian people had 
dispersed to other lands. 

Passing on to the Council of 1921, one must first 
of all keep in mind that Mr. Pospielovsky, without 
any grounds, ascribes its convocation to the monar- 
chist party. The principal rélein its organization was 
played by none other than Bishop Benjamin, who 
was by no stretch of the imagination an active mon- 
archist. The Supreme Ecclesiastical Administration 
appointed as members of the Council men who had 
shown themselves tobe active in social and ecclesias- 
tical life, regardless of their political convictions. For 
this reason, on an equal footing with N. E. Markov, 
we find among their number such men as Nikolai 
Nikolaevich L’vov, Prof. Novgorodtsev, Prof. Troitsky, 
Archpriest P. Belovidov, et a/. In this manner men 
were appointed who gave no indication whatever of 


* Report of Count Y. P. Grabbe, “The Interrelations 
Between the Russian Church Abroad & the 
Autocephalous Churches and the Separated Parts of 
the Church of Russia.” 


their preference for the monarchist movement. Ican 
reckon at least eleven men whom I personally knew 
on that side. But in addition to those who were 
known personally to me, there is a roster of men 
about whom I have no definite information. Of the 
two men appointed by Metropolitan Anthony from 
his own diocese, so far as I know, neither took partin 
monarchist organizations. On the contrary, ofthe six 
men appointed by Archbishop Eulogius atleast three 
were from monarchist organizations, of whom two— 
Krupensky and Maslennikov—were quite prominent, 
Among those who ascribed to the dissenting opinion 
were several men appointed by the Supreme Ecclesi- 
astical Administration. Thus it is clear that the 
members of the Council voted in accordance with 
their own conviction, and not because they were 
picked by the Church Administration. * 

Dimitry Pospielovsky accords special significance 
to the appearance at the Council of Michael 
Vladimirovich Rodzianko, the former President of 
the State Duma, which elicited protests on the part of 
many members of the Council and compelled him to 
withdraw from participatingin the work of the Coun- 
cil. Inascribing special significance to this incident 
he follows Stratonov, who approached the matter 
with intense hatred, but not of academic knowledge, 
who criticized everything connected with Sremsky- 
Karlovtsy. Adoptinga narrowly formal point of view, 
Mr. Pospielovsky comes to the defense of Michael 
Vladimirovich Rodzianko, and is ever prepared to 
declare all the decisions of the Council invalid be- 
cause of the intolerance of its membership for one 
individual (Vol. I, pp. 116-117). 

Yet at each ecclesiastical gathering peaceful rela- 
tions between its participants is a factor not lacking 
insignificance. Itis beyond doubt that the presidium 
of the Council had this in mind when confronted by 
the reluctance of the majority to receive into collabo- 
ration a man whom they all viewed as one of those 
principally responsible for the success of the Russian 
Revolution and for the misfortunes which had be- 
fallen them. Rodzianko’s name was entered into the 
list compiled by the Ecclesiastical Administration, 
but reality demonstrated that the wound inflicted by 
the Revolution on the hearts of the Russian people 
was too fresh to permit a man whom they considered 
so deeply implicated in Russia's destruction to par- 
ticipate in deliberations over questions of its rebirth. 
Michael Vladimirovich Rodzianko was himself 


For a more detailed treatment, see my letter to the 
editor, written in response toan article by N. Zernov, 
in “Herald of the Christian Movement”, #116. 
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sensitive to this, for he declared that “in view of the 
displeasure growing among the members ofthe Coun- 
cil because of his presence among them...he was 
withdrawing his presence at the Church convocation 
and removing himself from the list of its members” 
(Journal #2, dated 10/23 November 1921). For what- 
ever reason this decision was reached by Michael 
Vladimirovich Rodzianko, it was nevertheless his 
own, and not that of the Ecclesiastical Administra- 
tion, and therefore cannot reflect upon the legitimacy 
of the Council. 

Obviously as a result of using only one-sided 
material, Mr. Pospielovsky makes a totally incorrect 
assessment of the position of Metropolitan Eulogius 
within the Russian hierarchy abroad. This is set 
forth in detail not on the basis ofStratonov, but on the 
basis of the genuine documents cited in my report to 
the Second Pan-Diaspora Council. Itis printed in the 
Acts of the Council and in volume I of my writings. 
Pospielovsky includes the Acts of the Second Pan- 
Diaspora Council in his bibliography, but it is not 
evident that he used them in any way to verify the 
assertions of Stratonov or Troitsky. In regard to the 
latter, he quotes only his works written after World 
War II, which were clearly written under the influ- 
ence of fear and on the orders of the Bolsheviks, Only 
by such fear can one explain that Troitsky began to 
utter opinions diametrically opposed to all his previ- 
ous works. 

It is a perversion of the truth to state, as 
Pospielovsky does, that Metropolitan Eulogius ad- 
vanced the pretension that the administration of the 
Western European Diocese was entrusted to him 
directly by Patriarch Tikhon himself, by special or- 
der. Forin his recollections he cites documents which 
testify to the opposite; his appointment was origi- 
nally made on 2 October 1920, by the Supreme 
Ecclesiastical Administration in the South of Russia, 
in Simferopol, but was not immediately conveyed to 
him, At that time he was already in Serbia. On 215 
April 1921, this appointment was confirmed by the 
Supreme Ecclesiastical Administration in 
Constantinople. 

‘As Metropolitan Eulogius himself relates, he in- 
formed the clergy of the decree he had received. Two 
priests were in doubt as to the correctness of his 
appointment, and through Archbishop Seraphim of 
Finland asked for clarification from Russia. In reply, 
two identical decrees were received by Archbishops 
Seraphim and Eulogius. Pospielovsky calls the 
Patriarch’s decision an “appointment”, but this is 
more than inaccurate. Pospielovsky is careful not to 
quote the decrees because it is all too clear from the 


texts that they donot constitute an appointment, but 
rather a recognition of the validity of the appointment 
already made by the Supreme Ecclesiastical Admin- 
istration, i.e., it was a confirmation of his already 
existing rights. And this is how it was immediately 
understood. In a letter to Secretary T. Ametistov, 
dated 3/16 June 1921, Metropolitan Anthony wrote: 
“Our Patriarch has written a letter to His Grace, 
lArchbishop|Bulogius, in which he recognizes the 
powers given him by the Supreme Ecclesiastical 
Administration.” ‘The correctness of this under- 
standing is clear to any impartial reader, if he reads 
it in its entirety. The decree reads: 

To His Grace, Archbishop Eulogius of Volhynia & 
Zhitomir. 

With the blessing of His Holiness the Patriarch, 
the Sacred Synod and the Supreme Ecclesiastical 
Council, meeting together, we have heard: the letter 
of His Grace of Finland, dated 5 March of the current 
year, [written] at the request of Archpriest James 
Smirnov, the rector of the church at the Russian 
embassy in Paris, concerning [our] issuance of in- 
structions regarding the resolution of the Supreme 
Russian Ecclesiastical Administration Abroad ap- 
pointing Your Grace the administrator, with all the 
rights ofa diocesan bishop, ofall the Russian churches 
in western Europe, 

Resolved: In view of the existing resolution of the 
Supreme Russian Ecclesiastical Administration 
Abroad, to consider the Russian Orthodox churches 
in western Europe to be under the administration of 
Your Grace temporarily, until the restoration of 
directand unimpeded communications between those 
churches and Petrograd. Your name must be com- 
memorated during the divine services in those 
churches instead of that of the Metropolitan of 
Petrograd, concerning which His Grace, the Metro- 
politan of Petrograd, Your Grace and the Archbishop 
of Finland are informed. 

26 March/8 April 1921. #423 

Metropolitan] Eusebius, member of the Synod. 

Samuiloy, chief clerk 


Here one should pay attention to the fact that the 
Moscow Synod did not appoint Metropolitan Eulogius 
and did not even confirm him in his post, but based 
itself on the fact of his appointment by the Supreme 
Ecclesiastical Administration Abroad, obviously in 
conformity with the principles of the Resolution of 7/ 
20 November 1920, already promulgated by the Mos- 
cow Ecclesiastical Authorities. 

Inhis letter to Metropolitan Eulogius, Metropoli- 
tan Benjamin of Petrograd underscores the difficulty 


incommunication which servesas one ofthe conditions 
mentioned in the Resolution of 7/20 November neces- 
sary for the Resolution to take effect in a given 
instance. 

In connection with this, we should dwell on the 
content of this Resolution. One should first note the 
instances for which it was composed, viz.: 

1) In case the dioceses are cut off from the Su- 
preme Ecclesiastical Administration, or 

2) The cessation of the activity of the latter. 


Moreover, it is interesting to note that the Reso- 
lution is dated 7/20 November 1920, but the first, 
session of the Supreme Ecclesiastical Administra- 
tion Abroad, which established an organization for 
the Church in diaspora, took place on the eve of that, 
day, 6/19 November of the same year. 

The basic point of the Resolution is that, when 
confronted by the already anticipated and soon to 
arrive difficulties for the activity of the Patriarchal 
Administration, ecclesiastical administration might 
be organized wherever necessary, in a definitely 
canonical form. In our case, points 2 and 3 apply. 

2)In the event that a diocese, as a consequence of 
the movements of the front, changes of national 
boundaries, etc, finds itself cut off entirely from the 
supreme ecclesiastical administration, or the su- 
preme ecclesiastical administration itself, headed by 
His Holiness the Patriarch, for any reason ceases its 
activity, the diocesan bishop will without delay enter 
into communication with the bishops of neighboring 
dioceses with the object of organizing a higher instance 
of ecclesiastical authority for several dioceses experi- 
encing identical circumstances (whether in the form of 
a temporary supreme ecclesiastical government, or a 
metropolitan district, or something else). 

3) Care for the organization of a higher ecclesias- 
tical authority for a whole group of dioceses finding 
themselves in the situation indicated in point 2is the 
indispensable duty of the hierarch senior in rank 
among the aforementioned group. 

It was unfortunate that, although the formation 
ofthe administration abroad was in accordance with 
the principles of the Resolution of 7/20 November 
1920, it was organized before its text was received 
abroad, and it was thus not possible to declare from 
the very outset that the Administration Abroad was 
based on it. The text was received only after the 
Council of 1921, from Bishop Meletius of Nerchinsk, 
who sent it from Siberia. 

Furthermore, communications with Russia were 
very limited; there was noregular mail. From Western 
Europe, earlier than from Serbia, correspondence 


was established through Finland. However, the 
sense of loyalty to the Patriarch was strong. 
Pospiclovsky thinks that the formula “with the bless- 
ing of His Holiness the Patriarch, the Supreme Eccle- 
siastical Administration Abroad heard” constitutes 
some sort of pretense to closeness to the Patriarch. 
Such a remark only testifies to his ignorance. This 
was only a common formula indicating the one to 
whom supreme authority belonged; there was a par- 
allelin certain pre-Revolutionary documents in which 
appeared the phrase “at the command of His Impe- 
rial Majesty”, when the matter had never actually 
reached the sovereign. This was an expression of 
loyalty to the Patriarch, nothing more, 

Let us now pass on to the question of the dissolu- 
tion of the Supreme Ecclesiastical Administration. 

Pospielovsky's version, following Stratonov and 
other partisans of Metropolitan Eulogius, alleges 
that the monarchists, pursuing their own political 
objectives, managed to have a call for the restoration 
of the monarchy included in the Council’s Epistle, 
This call, he supposes, aggravated the persecution of 
Patriarch Tikhon by the Bolsheviks, aroused his 
indignation and prompted him to disband the Ad- 
ministration. ‘There is, of course, no direct proof of 
this theory. 

It is noteworthy that the text of the Resolution of 
7/20 November was not received abroad from the Far 
East until almosta yearafterit was promulgated, yet 
in accordance with their ecclesial conscience, the 
hierarchs who had been evacuated from Russia orga- 
nized themselves in conformity with it. There was no 
doubt that both the Patriarch and Metropolitan Ben- 
jamin in their recognition of the decision of the 
Administration Abroad, entrusting the administra- 
tion of the churches in western Europe to Metropoli- 
tan Eulogius, proceeded from the principles set forth 
in the Resolution of 7/20 November 1920. 

However, the Church activists abroad, working 
independently from Moscow (though not by theirown 
choice) at a time when any normal communications 
with the Patriarch were an impossibility, neverthe- 
less cherished their unity with him and took into 
account both the full difficulty of his position and the 
methods the Soviet regime was developing for the 
enslavement of the Church. In the two main cultural 
centers of the emigration—Belgrade and Berlin— 
there developed various inclinations, however, for all 
that communications with Moscow from western 
Europe were easier than from Serbia. 

Circumstances grew so complex that the influ- 
ence of the more left-leaning circles of the emigration 
intensified among leaders of Russian society in Paris, 
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whilein Belgrade the influence ofright-leaning circles 
grew stronger. When representatives were chosen to 
attend the Council of 1921, those from Paris were 
primarily representatives of elements of the right, 
but their influence waned with each passing year, 
which was helped along by the difference in the 
Political direction of the Russian press in the two 
centers: left-leaning in Paris, and closer to the mon- 
archists in Belgrade. 

‘As Abbot Gennadius (Eikalovich correctly writes 
about the case of Archpriest Sergius Bulgakov, “the 
psychological conditions under which the Russian 
post-Revolutionary emigration was formed” is of 
tremendous significance. ¢ 

‘The emotional mood of both sides, of course, 
complicated the situation. This was especially evi- 
dent when the Patriarch's decree abolishing the 
Supreme Ecclesiastical Administration arrived 

The initial reaction of Metropolitan Eulogius was 
alarm, for if the decree disbanded the existing organ 
of administration abroad, it did not appoint another, 
Metropolitan Eulogius was not entrusted with the 
task of entering into an administration with all the 
bishops, but only with drawing up a plan for such an 
administration. Originally, Metropolitan Eulogius 
himself espoused this point of view, but gradually, 
under the influence of those who surrounded him, he 
began to pretend that the Patriarch had entrusted to 
him all the churches outside of Russia, It would then 
seem that the formation of a general Supreme Ad- 
ministration would be the fruit of his condescension 
toward his brother bishops, and even to Metropolitan 
Anthony, the senior hierarch after the Patriarch. In 
principle, he began to share the point of view of 
Bishop Benjamin on the necessity of the immediate 
abolition of the Supreme Ecclesiastical Administra- 
tion and the “transferral of the fullness of the su- 
preme ecclesiastical authority to Metropolitan 
Eulogius.” Neither of them desired to take into 
account the very serious considerations of all the 
other members of the Supreme Ecclesiastical Admin- 
istration, viz.: 

1) The vagueness of this decree and its inconsis- 
tency with previous decrees necessitate that it be 
interpreted variously, and lead one to the conviction 
that His Holiness the Patriarch fails completely to 
grasp the position of the Church abroad (there are 
under the jurisdiction of the Supreme Ecclesiastical 
Administration 9 dioceses, with 12 governing and 


“The Case of Archpriest Sergius Bulgakov (A Histori- 
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vicar bishops, while the decree speaks only of the 
Parishes abroad), and therefore require additional 
clarifications and instructions from His Holiness the 
Patriarch; 

2)The impossibility ofleaving the Russian Church 
Abroad without a Supreme Ecclesiastical Authority 
even for the shortest of times, and the difficulty of 
organizing anewecclesiastical authority. The decree 
gives no plenary powers whatever to His Eminence, 
Metropolitan Eulogius, but only reserves for him 
(and that only temporarily) the administration of 
those parishes abroad which he governs, i.e., in 
western Europe. 

3) The exceptional importance of this moment in 
time, when the Supreme Ecclesiastical Authority in 
Russia is completely disorganized, His Holiness the 
Patriarch is under arrest, and serious danger threat- 
ens the Russian Orthodox Church as a consequence 
of this. 

4) The circumstance that this decree was un- 
doubtedly written under pressure from the Bolshe- 
viks, the enemies of the Church. The Supreme 
Ecclesiastical Administration finds it necessary to 
implement the decree concerning its abolition after 
the re-establishment in Russia of a legal ecclesiasti- 
cal administration and the return to the governance 
of the Church of His Holiness the Patriarch, towhom 
we will report on the situation which has developed, 
asking him for clarification and instructions, and 
awaiting a free expression of his will. Until this is 
received, the activity of the Supreme Ecclesiastical 
Administration will continue. 

Yet in view of the extreme importance of the 
question, the Supreme Ecclesiastical Administra 
tion also acknowledges that it is essential immedi- 
ately toconvoke anew Pan-Diaspora Church Council 
to deliberate concerning the situation which has 
developed. 

Arresolution concerning the temporary continua- 
tion of the activities of the Supreme Ecclesiastical 
Administration was passed by eleven votes; Metro- 
politan Eulogius and Bishop Benjamin were against 
it. His Eminence Bulogius points out the necessity of 
immediately implementing the decree of His Holi- 
ness the Patriarch and abolishing the Supreme Eccle- 
siastical Administration, after which the bishops in 
attendance must consider the question of the organi- 
zation of a ‘Temporary Supreme Ecclesiastical Au- 
thority; but His Grace Bishop Benjamin pointed out 
the necessity of “an immediate and exact implemen- 
tation” of the decree concerning the abolition of the 
Supreme Ecclesiastical Administration and the 
“transferral of the fulness of the supreme ecclesiasti- 


cal authority to Viadyka Metropolitan Eulogius”, 
according to the precise intent of the decree. ° 

‘The session of the Council of Bishops which took 
place after this adopted a compromise decision: hav- 
ing disbanded the Supreme Ecclesiastical Adminis- 
tration, it reorganized the administration of the 
Church Abroad on the basis of the Resolution of 7/20 
November 1920. 

Inmy reporttothe Council of 1938, “Metropolitan 
Eulogius’ Departure to the Jurisdiction of the Patri- 
arch of Constantinople & the Reaction of the Russian 
Church Abroad to This Act”, this process is described 
indetail. Before the Council madeits decision, it was 
known that the Patriarch was under house arrest. 1 
donot know whether they were aware of one particu- 
lar which is important for any assessment of the 
decree as one written under compulsion. In the 
archives of the Orthodox Church in America, in 
connection with the litigation over the cathedral on 
97th Street in New York City, there is an affidavit 
written by Archpriest Theodore Pashkovsky (later 
Metropolitan Theophilus) and the text of a telegram 
sent by a Mr. Kolton. From other documents it is 
known that just before the issuance of the decree 
concerning the disbanding of the Supreme Ecclesias- 
tical Administration, Fr. Pashkovsky and Mr. Kolton, 
visited the Patriarch. They asked him to appoint 
Metropolitan Platon as ruling bishop in America. 
‘The Patriarch was not opposed to this suggestion, 
but, being already under guard, he said that he could 
not put this in writing but wasentrusting tothem the 
task of conveying his desire to the bishops adminis- 
tering the church abroad. Not asingle word was said 
of his intent to abolish the Supreme Ecclesiastical 
Administration. Twodays later,on5 May, Archpriest 
Pashkovsky wanted to visit the Patriarch again, to 
say goodbye, but was denied entry, the Patriarch’s 
residence being surrounded by the GPU (the secret 
police). Can one really believe that under such 
circumstances the Patriarch freely signed a docu- 
ment so obviously in the interests of the Bolsheviks, 
which was written while he was under guard? Fur- 
thermore, the document was written with provisos 
which the enemies of the Church could not under- 
stand. In Sremsky-Karlovtsy they understood that 
(probably consciously) phrases were included in the 
document which undermine it significance. One of 
these motifs was the so-called parishes abroad, which 
had been made subject to Metropolitan Eulogius by 
the very Supreme Administration which was being 
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abolished. But only those in western Europe were 
made subject to him, and this was well known to the 
Patriarchal Administration which confirmed his ap- 
ointment, because almost the day before the Patri- 
arch had told Archpriest Pashkovsky to apply to that, 
Administration for Metropolitan Platon’s appoint- 
ment to America. On the other hand, the resolution 
admits that the Synod in Moscow did not have suffi- 
cient facts to judge the responsibility of the bishops 
abroad and, most important, acknowledges that such 
is being carried out in the absence of “the normal 
activity of the Most Holy Synod” and with an insuffi- 
cient number of its members present. In actual fact, 
at that time there were almost no members of the 
Synod in Moscow—they were either under arrest or 
exiled. Itis clear from all of this that in appending 
their signatures to this decree which was drafted for 
political reasons, they did so under pressure from the 
Soviet regime, for whom it was important to weaken, 
if not destroy, the free Church in the West. 

Metropolitan Eulogius and his partisans loved to 
blame the Karlovtsy Council for the persecution of 
the Church, and in particular for the arrest of the 
Patriarch. 

In actual fact, as is well known, the war against 
the Church was far from a mere reaction to monar- 
chist speeches, but was one of the principal aims of 
the Soviet regime. Thisis confirmed by Lev Regelson, 
who knows the position better than the Paris figures 
who were enamored of the idea of seizing ecclesiasti- 
cal authority throughout the entire diaspora through 
Metropolitan Eulogius. 

Regelson is in considerable disagreement with 
the Karlovtsy position regarding the monarchy, but 
writes objectively: “It is our conviction that the plac- 
ing of the blame for the persecution of the Patriarch 
and the whole Church upon the Karlovtsy group isa 
perversion of historical truth and an attempt to do 
moral violence to the civic conscience of the 
Karlovtsians. Their political appeals were abso- 
lutely not the reason for the persecution of the Church 
in the U.S.S.R,, but were only the occasion of one of 
the many false accusations used by the Bolsheviks to 
‘justify’ their own ‘ideologically predetermined re- 
pressions against the Church’.” Further on, Regelson 
writes: “Unbrotherly attempts at moral pressure 
against the conscience of the members of the Karlovtsy 
group were afterwards repeatedly undertaken by 
members of other ecclesiastical groups abroad” (Lev 
Regelson, The Tragedy of the Russian Church: 1917- 
11945, (Paris: YMCA Press, 1977, pp. 276-277). 

In Paris there began the process of isolating the 
liberal circles from Metropolitan Anthony and the 
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‘Synod of Bishops; on the other hand, this resulted in 
the more traditional Church elements drawing closer 
together. 

Let us briefly return to the decree of 5 May 1922, 
concerning the abolition of the Supreme Ecclesiasti- 
cal Administration. When this matter is treated by 
Mr. Pospielovsky, the question involuntarily arises 
as to whether he himself has read the decrees of the 
Patriarch (and in particular the Resolution of 7/20 
November 1920) and the decisions of the Synod 
Abroad in the years 1922-23. From whence comes his 
assertion that the Resolution of 7/20 November ap- 
plies only to dioceses on the territory of Russia (Vol. 
I, pp. 120-121)? There is not a word about this ina 
single decision. The Resolution of 7/20 November 
applies to the Supreme Administration of the entire 
Church of Russia. There is not the slightest hint that 
any dioceses are exempt from having this Resolution 
apply to them. D'Herbigny correctly notes the whole 
series of facts which Metropolitan Anthony quoted to 
‘Metropolitan Eulogius when, in handing down deci- 
sions on appeals received from places in the Far East, 
the Patriarch confirmed the correctness of the deci- 
sions of the Supreme Ecclesiastical Administration 
(Michel D'Herbigny, S. J., “Evéques Russes en Exil”, 
Orientalia Christiana, #67, (Rome,1931 |, pp. 54-58). 

Even though the followers of Metropolitan 
Eulogius put forth the opinion that the churches in 
the Far East, America and Western Europe should 
not be under the jurisdiction of the Synod Abroad in 
Sremsky-Karlovtsy, because the Patriarch imple- 
mented decisions concerning their affairs in separate 
cases (cf. The Canonical Position of the Russian 
Orthodox Church Abroad, (Paris, 1927], p. 51), 
D'Herbigny shows that Metropolitan Anthony re- 
futed this argument by the facts set forth above. 

However, the principal argument lies in the fact 
that it is improper to argue over the meaning of the 
individual acts of the Patriarch and his Synod when 
his Administration has ceased to exist, ie., as the 
Resolution of 7/20 November expresses it, when the 
Supreme Ecclesiastical Administration, headed by 
His Holiness the Patriarch, has ceased its activity. In 
accordance with point 3, responsibility for the setting 
up of some form of organization for all the dioceses 
was the duty of Metropolitan Anthony of Kiev, the 
bishop most senior in rank. The final point, # 10, 
ordered that “measures taken, based on the decision 
of 7/20 November, be afterwards submitted for con- 
firmation to the central ecclesiastical authority in 
the event that the latter is restored.” 

Evenafterthe Patriarch was released from prison, 
the Patriarchal Administration and, indeed, theentire 


Church of Russia, did not return to a state of nor- 
maley. Mr. Pospielovsky apparently neither sees nor 
grasps this. In general, he does not devote sufficient 
attention to the Resolution of 7/20 November, brush- 
ing it aside on the basis that it allegedly applies only 
to dioceses on Russian territory. The impression is 
formed that if he has indeed read the Resolution, he 
has not done so with proper attention. Point # 2, 
which we have already quoted above, clearly envi 
sions its application beyond the borders of Russia “in 
case national boundaries change”, etc. 

In any event, In 1922 Metropolitan Eulogius 
agreed that, under the given circumstances, it was 
necessary to base the structure of Church life on the 
Resolution of 7/20 November, yet in the new ecclesi- 
astical organization he obtained a somewhat special 
position. He wrote that Patriarch Tikhon “has deci- 
sively condemned the political pretensions of the 
Karlovtsy Council, threatened to bring its leaders 
before an ecclesiastical court, and entrusted the 
fullness of ecclesiastical authority abroad to me.” 

It was Metropolitan Eulogius’ idea that he had a 
special authority which noone else possessed. There- 
fore, if he wished to head a metropolitan district, it 
would be on condition that the other bishops within 
that territory would be vicar bishops, not diocesan 
bishops. Regarding the Council desire, enunciated 
on 19 May/l June 1923, that dioceses be formed in 
western Europe, he writes: “You have thus fallen far 
away from the decree of Patriarch Tikhon, have 
misconstrued it” (The Path of My Life, p. 607). 

He forgot, however, that such a decision was in 
precise agreement with the Resolution of 7/20 No- 
vember, whose point 5 makes provision for a case 
when circumstances result in an isolation of any 
dioceses which acquires a long-term or even perma- 
nent character, “it would be a more expedient mea- 
sure (in the sense of establishing ecclesiastical order) 
todivide the dioceses intoseveral local dioceses.” The 
further points of the Resolution speak about the 
various means for implementing their measures. 

Thus the following dif- 
ference of opinion between 
the two senior metropoli- 
tans of the Church Abroad 
was formed: Metropolitan 
Eulogius considered that 
the powers granted him by 
the Patriarch were not con- 
fined tothe Diocese of West- 
ern Europe, but extended 
totheentire Church, which 
should be divided into 
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districts very loosely bound to each other, without 
any central authority. 

Metropolitan Anthony believed that the Resolu- 
tion envisioned the administrative unity of all parts 
of the Church of Russia existing under similar condi- 
tions, in the form ofa metropolitan district, the parts 
of which could enjoy different degrees of autonomy. 
In other words, he envisioned an exact implementa- 
tion of the Resolution of 7/20 November. 

In general, the Council of 1923 accepted the 
principles of a metropolitan district of classic canoni- 
cal form, while permitting a certain autonomy to 
Western Europe. However, disagreement remained 
in consequence of Metropolitan Eulogius’s preten- 
sions to special rights, to which, for the sake of peace, 
the rest of the bishops consented. 

Pospielovsky alleges that after the abolition of 
theSupreme Ecclesiastical Administration there were 
other acts of the Patriarch aimed at the dissolution of 
the Synod (pp. 120-121). This does not coincide with 
reality. There were not acts of any kindeven after the 
Patriarch’s release from prison. There was already 
no normal administration, not even externally (just, 
as after World War II). For this reason, from all 
points of view ecclesiastical administration abroad 
had to be founded on the Resolution of 7/20 Novem- 
ber, which had been composed with such foresight. 
Without adducing any proof, Pospielovsky writes: 
“Canonically, once the Patriarch had disowned the 
resolutions [of the Karlovtsians] and ordered the 
Karlovtsi organization to dissolve itself and to trans- 
fer all authority over émigré churches to Evlogy, the 
organization should have ceased to exist” (p. 119), 

This phrase reeks of ignorance of the canons. If 
the Patriarch really found it necessary to render 
judgment over the Ecclesiastical Administration 
Abroad, he omitted one main thing: he did not name 
those accused, and at the same time he recognized 
the lack of an organ with the competence to initiate 
litigation. 

This is mentioned in his very resolution. Thus, 
we have before us only an accusation of the bishops 
abroad, moreover for a crime not envisioned in the 
canons, for which judgment should not be brought by 
a single individual, but by a council of higher in- 
stance, and not otherwise than by hearing the expla- 
nationsofthe accused. In the given case, the instance 
rendering the decision itself acknowledged the defect 
in its composition, but did not even indicate how 
many bishops were present (though we know that 
there may have been only twoor three still in Moscow 
who had not been arrested) and the decision was 
made under pressure from the persecutors of the 


Church, who saw the Administration Abroad as their 
enemies. Based on all these factors, the decision 
cannot have any canonical force, and can be taken 
into consideration only with a particular punctilious- 
ness with regard to the prestige of the Patriarch, who 
was being persecuted by the enemies of the Church. ® 

‘Thus, the crisis of 1922-23 was resolved by the 
establishment of an agreement between the parti- 
sans of the various points of view, yet one which was 
characterized by the shakiness of any modus vivendi 
based on compromises. 

The themes of the new disagreement were al- 
ready beyond any polities, proceeding from differing 
temperaments and various tendencies in the area of 
the preservation and confession of the dogmas of 
Orthodoxy. Political divisions, primarily only in the 
Christian Student Movement, were only in western 
Europe, as described by Metropolitan Eulogius (The 
Path of My Life, pp. 535-539). In the remaining 
portion of the Church Abroad there were already 
circles not connected with him. 

In this period Dimitry Pospielovsky quotes a 
negative expression concerning the Synod Abroad 
which occurs in an epistle attributed to Patriarch 
‘Tikhon, but whose authenticity is dubious. He cites 
it as though it were an expression of the Patriarch’s 
conviction, without having taken the trouble to fa- 
miliarize himself with the various opinions as to its 
genuineness. 

Inmy book, The Truth About the Russian Church 
in the Homeland & in Diaspora, an entire chapter is 
dedicated to this question, and I devoted a full fifteen 
pages to a lengthy quotation from the book of 
Protopresbyter V. Vinogradov, the former president 
of the Moscow Diocesan Council, who was in Moscow 
at the time and therefore was well acquainted with 
the circumstances of those times. As is usual with 
him, Pospielovsky simply ignores this material and 

*The publication of several documents in the name of 
the Patriarch must be accepted with great caution. For 
example: in the decree concerning the dissolution of the 
Supreme Ecclesiastical Administration, the Patriarch 
wrote of the incompleteness of the [Moscow] Synod which 
promulgated this resolution, and in the epistle dated 18 
June/t July 1923 mention is made that it was adopted at 
‘a joint session of the Sacred Synod and the Supreme 
Ecclesiastical Council”, neither of which was in existence 
at that time. The threat in the epistle, summoning the 
bishops abroad to Moscow “to give answer before an 
ecclesiastical court and to ask the authorities for permis- 
sion to travel here” also has a strange sound to it In 
general, in the Patriarch’s epistles after his release there 
are only threats of judgment, in practice unrealizable, and 
nothing else. Need one demonstrate that this was not a 
free act? 
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One may pose the following questions to him asa 
researcher: 

1) Is he aware that the authenticity of the 
Patriarch’s testament is disputed? 

2) Has he familiarized himself with the material 
for and against its authenticity? 

3) If he assumes that this was indeed signed by 
the Patriarch, on what grounds does he do so? 

If he delved into an examination of these ques- 
tions and even concerned himself only with the ques- 
tions posed by Lev Regelson, Pospielovsky would in 
any event have had to show that he was aware of 
them. Yet he accepts the document as authentic 
without any proof thereof. Real history is not written 
in this way. 


Cuaprer IIT 
Berore THE ScHis 

‘The crisis which arose because of the decree 
dissolving the Supreme Ecclesiastical Administra- 
tion was finally defused, and in 1923 the Church 
Abroad remained united, following a reorganization 
of its administration on the basis of principles set 
forth in the Resolution of 7/20 November. 

While recounting the divisions in western Eu- 
rope, Dimitry Pospielovsky does not perhaps take 
into consideration the fact that the moods prevailing 
in Belgrade, Paris, America and the Far East differed 
from each other to a quite considerable degree. Met- 
ropolitan Eulogius was not only an experienced pas- 
tor, but also a social figure. More and more he cites 
the decree issued in the name of the Patriarch (yet 
not personally signed by him), and to the Patriarch’s 
appointment of him (Eulogius), as though he were a 
man who enjoyed the primary trust of Patriarch 
‘Tikhon and who strove to maintain an apolitical 
attitude, just as did the latter's alleged testament. 
Whenever he lacked sufficient serious canonical ar- 
guments, he was able to summon to his aid the 
sympathies of part of the people. Thus, for example, 
lacking sufficient arguments in favor of his enjoying 
a position of special privilege within the hierarchy, 
he suggested to a significant portion of the flock that 
in essence he should be at the head of all ecclesiasti- 
cal activity abroad, insofar as this was the “testa- 
ment” of Patriarch Tikhon. It never entered his mind 
or that of his partisans that, following the publication 
of the Resolution of 7/20 November, the Patriarch 
already could not have been afraid (because of the 
reliefofthe defense of himselfand the Church against 
the machinations of the godless) to give him any 
directives for the Church abroad. Their obvious lack 


of freedom, which led to the application of this Reso- 
lution abroad, could render any of them harmless, as 
not necessary until the restoration of normalcy in 
Russia. It is precisely by foreseeing similar events 
that the Resolution of 7/20 November was composed. 
At the same time, it was the intention of Soviet 
agents abroad to create disputes over the genuine- 
ness of the resolutions passed or fabricated by the 
Moscow authorities under pressure from them. 

Furthermore, Metropolitan Eulogius had serious 
reasons to see to it that his own special position was 
as unassailable by the Synod as possible. 

‘Though after his appointment to Western Europe 
he did not have sufficient funds to cover the expense 
of travelling there from Belgrade, and he received 
assistance through Nicholas D.Talberg, inthe sum of 
10,000 marks from monarchist organizations,” in 
Paris he became close tocircles of any entirely differ- 
ent type and inclination. First of all, there was M.N. 
Girs, the former ambassador, who assigned him an 
allowance of 2,000 francs per month for the diocesan 
administration. In the person of Girs, as Metropoli- 
tan Eulogius writes, he “encountered an energetic 
opponent of agreement with the Karlovtsy Synod. He 
persuaded me to follow my own line without agreeing 
toany concessions whatever” (op. cit., p. 407). When 
the Theological Institute was organized, donations 
poured in, and great assistance was rendered by a 
Jewish gentleman, M. A. Ginsburg, on his own initia- 
tive, ‘There were, of course, other donations from 
individuals and organizations to which the purity of 
Orthodoxy was a matter of indifference, e.g., the 
YMCA. 

‘The Saint Sergius Theological Institute subse- 
quently became an important factor in the discord 
which assailed the Church. ‘The Synod of Bishops 
viewed several ofits principal leaders with consider- 
able distrust, especially Archpriest Sergius Bulgakov, 
who was its dean and professor of dogmatics. 

A group of writers was formed in Paris, which was 
recognized by many members of the Council of Bish- 
ops as heretical, and particularly dangerous in 
much as the training of future pastors was in its 
hands, Given the tendencies of the Paris emigration, 
which was more left-leaning than thatin the Balkans 
or the Far East, it was in every case supportive of 
Metropolitan Eulogius, who protected it by his own 
authority. The main accusers of Metropolitan 
Eulogius and Archpriest Sergius Bulgakov were: 


* Metropolitan Eulogius, The Path of My Life, p. 376; 
Nicholas Talberg, On the Fortieth Anniversary of the 
Pernicious Eulogian Schism, (Jordanville, 1966), p. 6. 
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Archbishop Theophanes of Poltava, Bishop John of 
Shanghai (then a hieromonk), and Archbishop Sera- 
phim of Boguchar (especially the latter). They ana- 
lyzed the writings of Fr. Bulgakov in detail, doing so 
on the strength of their own faith and zeal. Arch- 
bishop Seraphim published a lengthy and serious 
work entitled The New Doctrine of Sophia, the Wis- 
dom of God (Sofia, 1935). On the basis of his report, 
the Council of Bishops of 1935 composed a well- 
reasoned decision explaining the heretical nature of 
Fr. Bulgakov’s teaching. This practically coincided 
with the similar condemnation of the latter's doctrine 
by Metropolitan Sergius in Moscow. Archbishop 
‘Theophanes also criticized Metropolitan Anthony's 
Catechesis before the Synod. He was very thoroughly 
answered by the talented Archbishop Gabriel of 
Chelyabinsk. Metropolitan Anthony's love of peace 
led to the question's being peacefully resolved, Ma- 
terial concerning this case has been printed in Bishop 
Nikon's A Biography of His Beatitude, Metropolitan 
Anthony (1959). 

In his interesting pamphlet, “The Case of 
Archpriest Sergius Bulgakov"(San Francisco, 1980), 
Abbot Gennadius (Eikalovich) tries to smooth over 
the significance of the criticism of Bulgakov's teach- 
ings, although he does not in essence reject it. He 
prints the memorandum of Fr, Georges Florovsky 
and Fr. Sergius Chetverikov, who found the conclu- 
sion reached by the Committee appointed by Metro- 
politan Eulogius to investigate the writings of Fr, 
Bulgakov to be “unacceptable”. Even ifthe members 
of the Committee, who were primarily of his col- 
leagues at the Institute, did not agree with him on 
certain points, they were even more afraid of strict 
Orthodoxy than of deviating from it. The Committee 
nevertheless found many errors in his works. They 
acknowledged that “he ought with all care to re- 
examine his theological teaching concerning the Holy 
Sophia” (p. 35). Frs. Florovsky and Chetverikov, 
serious theologians whom it is impossible to accuse of 
being “reactionary”, did not agree with such a lenient 
point of view. 

In a separate opinion, they wrote: “The theologi- 
cal opinions of Fr. Bulgakov as such give rise to great 
fears, independent of the accusations made against 
him in the ‘Decision’ of the Karlovtsy Synod. These 
are not mentioned in the report of the majority of the 
members of the Committee. This report gives the 
impression that everything is in order and there is 
nothing to be worried about.” Having referred to a 
number of questions not raised by the Committee, 
the authors of the memorandum express the opinion, 
in their point 4: “A whole series of other accusations 


set forth in the Decision remain unexamined and unan- 
swered, whilethe explanations providedby Fr. Bulgakov 
in his ‘Reply’ are inadequate.” The significance of the 
entire question is emphasized in the words: “However, 
in his works Fr. Bulgakov not only sets forth a particu: 
lar doctrine concerning Sophia, the divine Wisdom, but 
also tries to restructure the entire system of Orthodox 
theology on the basis of his doctrine” (pp. 36-37). 

‘Thus, if there was disquiet in the Synod of Bishops 
over the direction taken by the only Russian institution 
of higher education existing in the 1920s, the matter 
was not political, but rather one of concern for the 
preservation of unadulterated Orthodoxy. It is not one 
of the “Karlovtsians”, but Abbot Gennadius, who fin- 
ished the Saint Sergius Institute and was closely con- 
nected with it, who thus describes the atmosphere 
prevalent in the ‘20s: 

“Prom very early in the‘20s a complicated situation 
developed in the emigration as a result of the inter- 
weaving of ecclesiastical, nationalistic, political and 
personal motives... The result has been the division 
into three jurisdictions, Metropolitan Eulogius, who 
separated himself fromthe Synod of the Church Abroad, 
arranged to enter into relations with the Moscow Patri- 
archate, but afterward broke them off and submitted to 
the Patriarch of Constantinople. Thus he set both 
Moscow and the Karlovtsians against himself. All of 
these undertakings, and the founding of the Saint 
Sergius Theological Academy in Paris in particular, a 
priori encountered hostile criticism on the part of those 
who were opposed to his ideals and jurisdictional ad- 
ministration. The situation was worsened by the fact 
that Archpriest Sergius Bulgakov, a man who had 
made a myriad enemies and foes because of his theologi- 
cal writings, was formally the dean, and was in fact the 
head of the Academy, also known as the Russian Ortho- 
dox Theological Institute in Paris. Because of his 
Marxist past, many émigrés condemned him before- 
hand. They called Berdyaev and Fedotov Bolsheviks, 
and considered Kartashev a man who posed danger for 
the Church. The Theological Institute was a thorn in 
the flesh of the retrograde circles not only of the oppos- 
ing camp, but even of its own. The situation developed 
in such a way that a blow struck at one target—Fr. 
Sergius Bulgakov, was also a blow aimed at the other— 
‘Metropolitan Eulogius. And if this was not always done 
consciously, it was doubtless done subconsciously. * 

Thave dwelt upon this question now in some detail 
to show that, at the time of the separation between 
Metropolitan Eulogius and the Synod of Bishops, the 
difference of opinion between them was not so much 
political as ideological. Metropolitan Eulogius, how- 
ever things developed, guaranteed that the Institute 
would exist without oversight, thus promoting the new 


* Abbot Gennadius (Eikalovich), The Case of Archpriest 
‘Sergius Bulgakov (San Francisco, 1980). 
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doctrine with the help of his own ecclesiastical Admin- 
istration. Metropolitan Eulogius amazes Pospielovsky 
with his repeated changes of position; seemingly with- 
out violating in principle his own obligation to seek out 
a canonical refuge, he spent time in all jurisdictions. 
‘After the Synod, he went to Metropolitan Sergius; then 
followed his isolation, citing the Resolution of 7/20 
November. After that, he went under the Ecumenical 
Patriarchate of Constantinople. This repeated chang- 
ing is explained by the fact that Metropolitan Eulogius 
arrived at his decisions not on the basis of genuinely 
canonical grounds, but ad hoe, in conformity with the 
situation which developed after the previous depar- 
ture... Even Pospielovsky acknowledges that the 
«...Karloveian accusation that Evlogy resorted to the 
canons only when it suited him appeared quite plau- 
sible” (op.cit., p. 135). 

Atthe very sametime, the Synod Abroad, which had 
immediately established itself on the Resolution of 7/20 
November, overcame all the attacks mounted by its 
Soviet enemies and the shocks which the War had 
inflicted upon the world, contrary to the hopes of its 
opponents. It is interesting that Pospielovsky, follow- 
ing Metropolitan Eulogius in speaking about the com- 
position of the Church Abroad, completely forgets about 
the existence of the dioceses and missions in the Far 
East and in Jerusalem, although, for example, in the 
city of Harbin alonethere were scores of churches which 
saw totheneedsof several hundred thousand Russians, 
He writes: “In fact, even in terms of numbers and 
prestige among the émigrés theclaims ofthe Karloveian 
bishops, presiding over literally a handful of parishes in 
the deep Balkan hinterland of Europe, were preposter- 
ous” (op. cit,, p. 132). If, in general, itis right to assess 
the significance of ecclesiastical entities and their truth, 
basing oneself only on the number of their parishes, 
then the parishes in western Europe, taken together, 
are far fewer in number than those subject to the 
Church Abroad. For Pospielovsky, the parishes in the 
Far East either simply do not exist, or he is ignorant of 
their existence 

Tt must be admitted that, with all the bends and 
twistings of Metropolitan Eulogius’ line of conduct, his 
personal affection for Metropolitan Anthony had a 
certain significance, for he was greatly indebted to him, 
especially at the beginning of his career. But as more 
and more time passed, his love of power manifested 
itself more obviously (the opposite was true, however, of 
Metropolitan Anthony). Metropolitan Eulogius' indis- 
soluble bond with the close-knit group of activists bound 
by their ideals to the Theological Institute in Paris, was 
also an important factor. 


To be continued. 
Translated from the Russian by the reader Isaac E. Lamberisen, 
from Toward a History of the Ecclesiastical Divisions within the 
Russian Diaspora, by Bishop Gregory (Grabbe) Jordanville, N.Y. 
St.Job of Pochaev Press, 1992). This work originally appeared in 
Serial form in the 1984 issues of the Synod 's official periodical, 
“Church Life” (“Tserkovnaya zhizn’”) 


Holy Friday 


1993 

It should not 
be possible for 
any Orthodox 
Christian tohear 
or read the news 
daily arriving 
from the Balkans 
with anything 
other than grief 
and repentance. 
OurLord,evenin 
the hour of His 
Passion, refused 
thewell-intended 

violence of St. Pe- 

tereven tosecure 

His own safety. 
ra Murder and rape 
and pillage can never be sanctioned or justified. 

As the conflict continues, however, it seems prob- 
able that there is a willful distortion by the news 
media in this country (and perhaps throughout the 
world), attributing the worst of the violence to the 
“Orthodox Serbs” — but rarely do we hear any men- 
tion of other ethnic groups involved with a religious- 
identifier prefix. In fact, the violence perpetrated by 
the Serbs (and there is indisputably a horrifying level 
of it) can scarcely be attributed to their being Ortho- 
dox—and indeed should be considered an indication 
that the perpetrators are not Orthodox, or indeed 
even Christian, In fact, of course, many if not most of 
them are atheist Bolsheviks, carry-overs from an 
explicitly atheist regime. 

This fact does not, however, in any way excuse the 
acts. As Orthodox Christians we can and must 
deplore and grieve over the horrors of this 
world, whoever may be the perpetrators. But 
when the allegation is made that the perpetr 
tors are themselves Orthodox, we cannot be 
content with simply grieving — nor can we engage 
ina defensive denial, without seeking to understand 
the truth of the matter. 

Itis, unfortunately, very difficult to get anything 
resembling reliable information as to exactly who is 
doing what in the situation — it seems apparent that 


serious prejudices are adversely influencing what is 
already difficult news coverage. But the details ofthe 
combat zone are not really our concern. Rather, we 
need to seek to understand and respond specifically 
to the position of the Church in the situation. E 
this is difficult, but a little less daunting 


SERBIA — WHAT CAN WE DO? 


We have not yet been able to obtain a full text, but 
nearly a year ago, in the early days of the present 
vicious phase of the conflict, the Assembly of Bishops 
ofthe Serbian Orthodox Church, meetingin Belgrade 
in May 1992, “issued an eight-page statement pro- 
foundly critical of the Belgrade government, con- 
demning the war, expressing anguish for the de- 
struction not only of Orthodox places of worship, but 
also those belonging to Catholics and Moslems... 

“Refusing to identify the Church with national 
borders, the bishops said that the Church, of her 
nature, ‘must be concerned for her entire people, 
wherever they may be, as for all our brotherly race of 
Adam,’ Thus, she must respect ‘the rights of all with 
whom we live, calling upon them to think about the 
fact that we shall again be neighbors. The same sun 
will warm us, the same land feed us, we shall con 
tinue to communicate with the same tongue, and the 
same God will look upon us and judge us. 

“Repeatedly the bishops criticized the Serbian 
political leadership. ‘With sorrow we proclaim that 
the part in power in Serbia and Montenegro, inher- 
iting the structures and organs, means and prin- 
ciples of the post-war communistic system, still to- 
day does not make possible equal rights for a demo- 
cratic dialogue in society, nor share responsibilities 
and co-operation with all others,’ the bishops stated. 

“The same authorities, they said, are still not prepared 
toaccept national reconciliation... Thatis why the Serbian 
Church openly takes exception to and distances herself 
from such authorities and their standard-bearers, as 
also from its Constitution which was rendered without 
the people, and from the staged elections, which do not 
elicit confidence, either by their hastiness or by the 
method by which they are being staged.” 


(...) “The bishops enumerated the many Ortho- 
dox cathedrals and churches which have been de- 
stroyed. ‘At the same time we express profound 
sorrow and condemn the destruction ofmany Croatian 
Roman Catholic churches and Islamic mosques and 
the killing and driving out of innocent populations 
and all other evil deeds which the lunacy of war 
causes. We likewise condemn every killing and 
every crime committed, by whatever army or 
armed formation, Serbian, Croatian or Mos- 
Jem. And above all we condemn the attacks upon 
humanitarian convoys of the Red Cross or those 
delivering food and medicines tobesieged populations.’ 

“Parts of the statement were devoted to the role 
of Western Europe, which in earlier years tended to 
ignore the sufferings of the Serbian Church and 
Serbian Orthodox people under communism. ‘These 
governments have never given Christians protec- 
tion, particularly the Orthodox, either in Yugoslavia 
nor anywhere in Eastern Europe, during the decades 
of communist dictatorship... We are deeply pained 
today by the inhuman attitude of official Europe 
towards the problem of the existential, spiritual and 
cultural identity and survival of the Serbian people, 
who were assaulted by fascism, then communism, 
and today by the totalitarian mentality of the so- 
called New World Order.” (Peace Media Service] 

‘This report is apparently the most extensive official 
document to come from the Orthodox Church in Serbia 
todate, but by nomeans the only attempt toaddress the 
situation. Peace Media Service also reports a 23 Sep- 
tember 1992 statement in which church leaders of the 
former Yugoslavia (including but not limited to the 
Orthodox) called for cessation of “all hostilities, all 
bloodshed and all destruction, in particular to stop the 
blasphemous and insane destruction of places of prayer 
and holy places, Christian and Moslem alike,” advocat- 
ing that negotiations between the warring parties be 
initiated without delay. They called for the closing ofall 
prison camps, the unconditional release of all prisoners 
of war and hostages, and an end to “the inhuman 
practice of ethnic cleansing, by whomever it is being 
incited or carried out.” 

Subsequently, in an October 7 interview in New 
York City, Patriarch Pavle of Serbia said that “The 
war benefits only our common enemy, the devil.” It 
would be of considerable interest to know more of the 
content of that interview... but such statements 
seem to interest the news media far less than do 
reports of the outrages being committed by the “Or- 
thodox Serbs” on the ground in the Balkans. Indeed, 
we assume (though have not been able to verify) that, 
it was this particular news conference which rated a 
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mention in the Washington Post — of a small para- 
graph some fifty pages into the paper. 

Efforts apparently continue, although there is 
always a considerable danger in a situation such as 
this that entirely legitimate efforts to arrive at pos 
sible ways to alleviate the violence may tip over into 
wholly unacceptable behavior which tends to com- 
promise the integrity of the Orthodox Faith. An 
Orthodox Press Service report just received men- 
tions a visit tothe Vatican 2 April1 993 by the Serbian 
Orthodox hierarchs Metropolitan Amfilohije of Crna 
Gora and Bishop Irinej of Backa (the first such visit 
since 1215). This meeting was judged ‘historic by the 
Serbian hierarchs. Following the meeting, the bish- 
‘ops commented on the position of the Serbian Ortho- 
dox Church on the war in the former Yugoslav terri- 
tory, emphasizing that as they see it the responsibil- 
ity for the situation lies with the former communist 
regime: “Communist ideology suppressed the his- 
tory of the genocide of Serbs committed by the Croat 
ustashis (Croat ultra-nationalists, who during World 
War II, visibly led by Roman Catholicclergy, engaged 
in explicit persecution and murder of the Orthodox 
on such a scale as to instill horror even in the Nazi 
occupiers-ed.|... Our people is experiencing its Good 
Friday. For the first time in its history, itis a victim 
of segregation, and the world is demonisingit... The 
expansion of Islam is an existential problem for the 
Serbs... (and) the rise of an Islamic Republic from 
Istanbul to Bosnia...creates a danger for the future.” 

Statements such as this certainly tend to raise 
some alarms... unless we remember that Islam is 
perhaps the only widespread religion ever to have 
held as doctrine that the killing of Christians was an 
inherently desirable act. 

Itwould seem from the foregoing that, in terms of 
official proclamations and international public activ- 
ity, the Orthodox Church of Serbia has indeed at- 
tempted torespond tothe horrorsin an appropriately 
Christian and Christ-loving manner. Sometimes, 
however, this is not sufficient. Our Lord was not 
content simply to remain in the countryside and 
teach that the Kingdom of God was at hand... he had 
to go to Jerusalem and do the works of the Father. 

Indeed, some voices from Serbia give rise to 
reasonable doubt that the Church is entirely free of 
any involvement, either active or passive, in the 
horrors. Apart from some reports in major news 
media (which may be considered somewhat suspect 
in light of the apparent widespread bias), there has 
come to our attention a recent letter from an Ortho- 
dox Bosnian Serb high school student in thiscountry, 
whose family is still in Bosnia. He writes: 


“I spoke with my father a couple of days ago. My 
family is still there, in Bosnia; they are still alive, but 
believe me, life in Bosnia is not life any more — it is 
survival. (...) All I can do is hope that he will 
somehow get that money to get my sister, mother, 
and him out of that hell. (...) 

“Warlords and war-profiteers have all the power in 
Bosnia in all three ethnic groups, and whoever stands 
upagainst them will be killed. I was member of various 
peace actions, but as you see, I, like a lot of other people 
who think like me (and who were lucky like me to get 
out) were forced to leave the country.” (.... 

“Let me tell you a few facts about the religion in 
Bosnia right now. Frankly speaking, mosques and 
churches in Bosnia are not holy places; they are parts 
of nationalist movements together with the war- 
lords. It is sad, but it is true. Muslim religious chiefs 
are fiercely supporting Muslim fighters, the Serb 
Orthodox priests (most of them) are supporting Serb 
fighting, and Croats are doing the same. Instead of 
being places where love, joy and friendship will come 
together, the mosques and churches became places 
that spread hatred among ethnic groups. 

“Also, the other sad thing is that the Orthodox 
Church in Serbia is losing its power among the 
people, because the people who are in power are 
against that church. But still, the thing that encour- 
ages me is that, at least, the Orthodox Church there 
is not spreading hatred, and the Orthodox Church in 
Yugoslavia is the only one that urged for the stop of 
the fighting and end of the war (Catholic and Muslim 
religious leaders in Zagreb, Croatia are constantly 
supporting Muslim and Croat fighters).” 

So the situation is not as simple or as clean as could 
be hoped for. In such a situation, the responsibility of 
the Church seems to go far beyond official proclama- 
tions — and we, in our relative safety in the “civilized” 
countries far from the conflict, cannot distance our- 
selves from it and pretend it has nothing to do with us 
— particularly when it appears that at least some who 
claim common Faith with us are directly involved. First 
of all and above all else, of course, we must make this 
matter one of primary concern inour prayers. Itis, after 
all, our own brothers and sisters who are being killed — 
and, more urgently, who, it appears, are doing some of 
the killing. 

‘We must refrain from any temptation to claim that 
“God is on our side” — the battle-cry of virtually every 
movement of mass murder throughout human history. 
We haven't the slightest reason to suppose any such 
thing — indeed, it would appear from Gospel that the 
contrary is more likely to be true. Our Lord appears 
always tobe on the “side” of the poor, the oppressed, the 
hungry, the widow and orphan and prisoner. 


Neither can we legitimately seek tofight fire with 
fire... to add more violence to an already inhumanly 
destructive situation. Any notion that violence can 
be contained by more violence is doomed to defeat by 
its own terms. Positive, constructive attempts to 
alleviate the suffering of the afflicted, however, we 
must support in whatever way we are able. For most 
of us, direct action is out of the question... but we can 
act through our prayers, through our financial and 
other support of international relief and refugee 
assistance organizations. We may also, in some 
cases, have an opportunity directly to aid those who 
are displaced... although the refugee policies of the 
United States at present leave much to be desired, 

We may also be able to make our voices heard 
effectively to urge the Orthodox Church in Serbia to 
take more direct action. Ifindeed there are Orthodox 
clergy who are actively supporting or urging acts of 
violence against any of God's little ones, they should 
be identified, and appropriate action taken. If Ortho- 
dox places of worship are being used as organizing 
centers for death instead oflife, every attempt should 
be made by the responsible diocesan authorities to 
put an end to such blasphemy. 

But, we say... that’s along way off; what has it todo 
with us? Ithaseverything todo with us... Christ's body, 
the Church, isone body, and the sickness ofone member 
affects the whole. We can only deny responsibility for 
and involvement with the actions of our Orthodox 
brethren in Serbia if we deny that they are our breth- 
ren....ifwe deny either that the Church in Serbiais part 
of the Body of Christ, or that we ourselves are part of 
that one Body (and even then, we are stil brethren and 
responsible one for another as God's children by cre- 
ation, even ifnot by grace). Few, ifany, would be willing 
to accept either of these denials. 

So each of us, as Orthodox Christians, does indeed 
have an entirely legitimate standing for addressing the 
situation, and indeed a moral imperative to do so, 
whether directly (in person or by letter) to the hierarchs 
of the Church in Serbia or their representatives, or 
indirectly, by addressing our own hierarchs and urging 
them totake whatever action maybe appropriate. Each 
ofus hasan overwhelming obligation to listen in prayer 
to the guidance of the Holy Spirit, to seek to understand 
God's will as to how to proceed, how to respond. No 
matter where we live, our own governments and our 
own people are already involved in this situation, and 
becoming more so every day, and we cannot bury our 
heads in the sand and deny our own complicity in the 
destruction. 


May the Lord bless us and protect us and guide us 
to the fulfillment of His will! 


From the Convent of the Dormition, Santiago, Chile — 


Lent 1993 
‘To all our dear friends in Christ... 
‘Thanks be to God for His mercy! Joy to you! 

‘The Synod of Bishops has suggested that we go to 
the Holy Convent of the Ascension on the Mount of 
Olives to see ifwe can help there. So, ifit is God's will, 
we will leave Chile on Bright Tuesday. At first, we 
thought that this would mean that the work of 35 
years here would have tobe ended. [But]... anumber 
of people from Russia have already come to help (to 
keep the orphanage and school open]. {...] So, as the 
Russians say, “ A Holy Place is not empty!” Even 
more people are coming from Russia to help us and 
the work will continue to grow. There is an excellent 
person, Perla, who was hired to help with the great 
work of translating the Book of Hours, Epistles, 
Prayer Book, Calendar of Saints, ete. into Spanish. 
This is Mother Juliana’s effort to bring the Orthodox 
Faith to Spanish-speaking people everywhere. [...] 
(Ludmila Yermolenko) is coming (from Russia) to 
take charge of the orphanage and school. [...] Re- 
maining here will be Mother Joanna, 68, and the 
mother of the Abbess, 80, who is in poor health and 
does not want to go away from her doctors, 

So you can see that, God willing, the work that 
Mother Juliana has accomplished here in Chile will 
not be abandoned, but the orphanage and school will 
continue as more and more people come to help. (...] 
Ludmila Yermolenko (...) speaks and writes both 


Russian and English and will reply to yourletters. As 
far as we know, this is the only Orthodox orphanage 
outside of Russia (Why?? — ed.). 

‘The Convent, it is true, seems not to be destined 
to grow. There are a number of reasons. There is a 
large Russian community in Santiago, but noone has 
ever taken any interest in our work and life. The 
Chileans who might be drawn tojoin us are not made 
welcomeat the Russian Orthodox Church in Santiago, 
We have been trying since 1971 to build a church on 
our own property where Chileans would be welcomed 
to come and pray and learn of Orthodoxy and the 
monastic life. The donations we have received for 
this purpose are kept in a separate fund and held 
sacred to this purpose. Still another reason for our 
lack of novices is that young women seem tofear that 
the activities of the orphanage and school would not 
conduce to quiet convent life. For these reasons, 
Mother Juliana is taking with her Mother Martha 
who has longed for a more traditional monastic 
atmosphere, and Sister Anatolia, a Chilean novice 
whohas been with us foreight years, MotherJuliana’s 
plan is to study the situation in the Ascension Con- 
vent and, after weighing the matter, with the Synod 
of Bishops arrive at a decision as to whether to 
remain as abbess there or to return to Chile. As she 
says, it is in God's hands. 


For Abbess Juliana, 
Mother Martha 


Anew source... 


Mount Sinai Candles. 


Pure Beeswax 


For an order torm call Fr, Raphael Abraham 
St. John the Baptist Orthodox Church 
Russian Orthodox Church Abroad 
3635 Cottage Grove 
Cedar Rapids, |A 52403 


hone 319/362-860 
FAX 319/363-4252 


Purchases help to sustain a struggling mission 
and 
erect a new church building, 
under construction 
with the blessing of Archbishop Alypy 


B 


Religious Freedom? ...Maybe! 


We don't know the current status of the case, but a Vermont 
print shop which in 1991 refused to print membership cards 
for the pro-abortion “Catholics for Free Choice” was judged 
tobe in violationby the Vermont Human Rights Commssion. 
‘When the Commission failed 10 provide any enforcement 
action, the ACLU, which allegedly supports religious free- 
dom, announced its intent to file suit to force the pro-life 
Printers to violate their religious beliefs. 


But the good guys sometimes win... More recently, Tim 
Glass, adeli ownerin Minneapolis who had refused to deliver 
food to a baby-killing establishment, the Midwest Health 
Center (note that most such places have innocent-sounding 
names), was fined $500 by the Minneapolis Commission on 
Civil Rights because he had caused the employees of the 
slaughterhouse to feel “disrespected and demeaned.” On 
appeal, undertaken by the Rutherford Institute (PO Box 7482, 
Charlottesville, VA 22906-7482; 804/978-3888), the ruling 
‘was overtumed, based on a narrow judgement that the abor- 
tion facility had failed to demonstrate that it had any religious 
creed which was being violated. 


‘New resources for Orthodox Christian readers. 

‘Two remarkable collections for a deeper understanding 
of the Holy Scriptures... The Bible and the Holy Fathers 
(Stock# R177, $50 + P&H, 1126pp., hardbound), and Grace 
for Grace: The Psalter and the Holy Fathers (Stock# 
R178, $30 + P&H, 748pp., hardbound). The first volume is 
organized around the liturgical cycles of the Orthodox year, 
with selections from the writings of the Fathers of the Church 
pertinent to each reading. The second volume provides verse 
by verse commentaries upon the Psalter, drawn from the 
writings of the Fathers. Both volumes are beautifully crafted, 
richly adomed with iconographic illustrations, and well- 
designed both for durability and legibility. Used wisely, they 
provide an excellent stimulus and resource for regular read- 
ing and meditation upon the Holy Scriptures... a special 
blessing for those who may be unable to attend church 
services every week for whatever cause, or who may by 
circumstances be deprived of hearing the Scriptures in a 
language which they understand fully. Although we regret 
the choice of the “New King James Version” for the texts of 
the Holy Scriptures in the first volume (pending a truly 
‘Orthodox translation, it would have been wiser to stay with 
the King James Version), there is no doubt that both volumes 
should find a place near the icon comer of every devout 
Onhodox home — and, more important, that they should be 
used regularly, for a deeper understanding of the Gospel and 
Christian life, 

A.useful companion, topically arranged, is The Pilgrim 
Road (Stock# R179, $8 + P&H, 179pp, paper), compiled by 
David Bergot. One note of caution, however, is required... 
not all the quotations are from totally trustwonhy sources: 
some of the teachings, for instance, of Tertullian and Origen 
are clearly heretical (however, this book for the most part 
avoids doctrinal matters altogether, focussing rather on “the 
best insights, reflections, and practical counsel of the early 
Christians on godly living and complete devotion to God. 


Approaches to Orthodoxy... 

In the continuing search for materials useful both for 
‘Orthodox Christians and others who seriously seek God's 
truth, the Bookservice will henceforth carry some carefully 
selected materials which may come from non-Onhodox 
sources (or which are especially appropriate to seekers). In 
this “new division” we are pleased now to offer anexcellent 
approach to the understanding of Holy Scripture by David 
Bergot, who describes himself as a “radical Protestant”, 
‘Common Sense (Stock# R180, $8 + P&H, 173pp, paper) 
addresses specifically the common Protestant claim (of 
each of some 20,000 denominations) tobe a religion “based 
‘onthe Bible and nothing but the Bible”... and seeks a more 
effective approach tothe understanding of Scripture. Inthe 
process, the author turns to the witness of the early Church, 
and finds himself led in directions which will be surpris- 
ingly familiar to any serious Orthodox reader. We com- 
mend the book to the attention of all lovers of the 
Scriptures. 

We also offer now Pilgrim to the Russian Church 
(Stock# R181, $16 + P&H, 139pp, hardbound). The 
volume (which includes a number of good photos) is an 
intriguing account of the journey of joumalist Jim Forest 
into just-opening Russia. Written during the journey, and 
prepared for publication shortly thereafter, the account is 
written from the perspective of aconvertto Roman Catholi- 
ccism (both his parents were “liberals”, to putitmildly), The 
American edition, by a Roman Catholic publishing house, 
does not inform the reader (as does the English) that soon 
after this pilgrimage, Jim and his wife Anastasia became 
Orthodox. The book makes fascinating reading for anyone, 
and might be especially appropriate for others who may be 
somewhere along that same pilgrim road, 
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